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TRANSLATOR’S PREFACE 


All praise be to Allah & the Creator and Sustainer of all creation. Blessings 
and peace be upon our master Muhammad &, the chief of all the 
Prophets and Messengers; our master was sent with guidance and as a 
guide to the world. O Allah! We ask Thee to guide us towards truth and 
upon the right path. 


Every Muslim should learn the fundamentals of faith [aqidah], which is 
also termed as obligatory knowledge. There are many short and lengthy 
works on this subject and this poem on Sunni creed [gasidah] is well- 


known and used to be a component of elementary education in the past. 


This qasidah is written by Imam Ali al-Ushi, a Hanafi scholar who lived 
in the 6" century of the Islamic calendar. He was born or lived in Utsh, 
by the Farghana valley (Osh in today’s Kyrgyzstan) and hence his 


demonym al-Ushi. 


The present translation of Bad’ al-Amali is intended to be a beginner’s 
guide and a handy reference of the Creed of Ahl al-Sunnah. A 
transliteration is appended in the end, as an aid to students who wish to 
memorise the poem. A few footnotes (such as the one on takwin) are 
more technical and lengthier than they ought to be in a book for 
beginners; however, they were necessary for a better understanding of the 


couplets in question. 


Many thanks to brothers who reviewed the translation and made valuable 
suggestions and corrections. A special thanks to Mufti Zahid Husain 
Qadiri of Preston, for his review, suggestions and corrections. I had 
started this translation in 2014 as a quick project, but had it shelved due 
to other commitments. I began working on it again, late last year and I 
felt that some explanatory notes would make the text more accessible to 
beginners and to those without an introduction to kalam. By the Grace 
of Allah taala, the translation was completed in February 2017, but it 
could not be released until now for various reasons. I hope and pray to 
Allah taala to make this book a useful resource for students, and grant 
acceptance to this small service, and include it in my record of good 


deeds, and to forgive me, my parents, my family and my friends. 
ale) aul JL 


Abu Hasan 
3" Dhu'l Hijjah 1438 / 25 August 2017 


BAD’ AL-AMALI 
1. Says the slave' in the beginning of his dictation - 
On Tawhid; a string of pearls, its composition. 


2. The God of Creation,’ our Lord,* is pre-eternal? 
He can be attributed [only] with Attributes of Perfection.® 


3. He is the Living, the Absolute Planner’ of everything; 
He is the Real;* the Ordainer of everything,’ the Glorious.’ 





' By abd, the author refers to himself; i.e. slave of Allah &. 


2 Tawhid: Monotheism — and by extension, the Islamic faith, even though there are other 
religions that claim to be monotheistic; in our terminology this refers to the belief of 
Muslims and everything that entails, which can be described in one sentence as ‘Obedience 
to Allah & and His Messenger icssciiiie.’ 


3 [lah al-Khalq: One who is worthy of worship, mdbid. 


4 Mawland: Commonly, this is used as an honorific or a title to address men of learning; 
here, it is used in the sense of: ‘our Absolute Master’. Just as hakim is used to mean a 
physician or a wise man; and hakim referring to Allah & means ‘the Wise’. 


° Qadim: He exists without a beginning and there was nothing in Pre-eternity with Him; 
everything was created by Him; everything else is therefore hadith, which means that it 
‘occurred’ or that it came into existence and was previously non-existent. 


6 Sifat; Allah & cannot be attributed with flaws. For instance, falsehood is a flaw; therefore, 
Allah & cannot be attributed with falsehood. The Mutazilah believed that it was possible 
for Allah & to lie. Some modern sects are attempting to revive this heresy. Al-iyadhu billah. 


” Hayy: Living; and it is unlike ‘life’ of anyone in the creation. Mudabbir: He who Plans. 
® Haqq: The Absolute Reality. 


° Mugaddir: He has Destined everything for everybody. We believe in destiny and that 
everything is ordained by Allah &. 


10 Dhw’l Jalal: The Glorious; He who is attributed with Absolute Majesty. 


4. He Wills [to Create] both the good and the ugly evil; 
But He is not Pleased with [sin and] transgression." 


5. The Attributes of Allah are not His Self’? per se; 


Neither are they separate, nor are they dissociated." 


6. All His Attributes of Self and Attributes of Action,"4 
Are pre-eternal, and are free from annihilation." 





1 Muhal: literally, it means ‘impossible’; here, it is used to mean transgression [Qari]. The 
good or evil [or its ugliness] is known by revelation; the Mutazilah say that it can be known 
rationally; they also say that the good is from Allah & but evil is man’s own doing. We say: 
Indeed, evil is manifest by human actions and is a consequence of exercising their free-will; 
but still, it is created by Allah &. He is not Pleased for His slaves to disbelieve [Zumar 39:7]. 


2. Dhat = Essence, Self. 


8 The Mutazilah say that His Attributes are His Self and there is no difference; the 
Karramiyyah say that they are separate and distinct from His Self. But we say that His 
Attributes are neither Self nor separate from Self. For example, Allah is Merciful, and 
Mercy is His Attribute; but Allah and His Mercy are not one and the same thing. Neither 
is His Mercy, His Essence in itself, nor is it a separate entity dissociated from the Essence. 
Therefore, clichés such as ‘God is love’ or ‘God is Power’ are unislamic and absurd. 


\4 Sifat al-Dhat = Attributes of His Self; those attributes whose opposites are impossible for 
Allah &. For example, Knowledge is an Attribute of Essence; its opposite is ignorance. 
Another attribute is Greatness [kibriyd’a] and it is impossible to attribute its opposite to 
Allah &. Similarly, Divine Power, Hearing, Seeing and Divine Will are sifat al-dhat. 


Sifat al-Fiyl = Attributes of Action; those attributes whose opposites can also be attributed 
to Allah &. For example, ihyd’a is to give life; its opposite is imatah, taking away of life (or 
giving death). It is true that Allah & gives life and death; it is permissible to attribute Him 
with both the opposing attributes [of giving life and giving death]. Such attributes are 
known as sifat al-fiyl. 

5 All His Attributes are pre-eternal, without a beginning, and Everlasting, without an end. 
Maturidis consider all the attributes of Allah & as pre-eternal - thus, He was Rdziq [Giver 
of Sustenance] in pre-eternity, when none existed to whom He could give sustenance. He 
was Khaliq [Creator] even when He had not created anything. The Asharis, say that sifat 
al-dhat are pre-eternal, but sifat al-fiyl are accidents [hadith]. This is only a semantic 
difference and not a major point of contention. Also discussed in distich #50 below. 


7. We say, Allah is an Entity,’® unlike any other entity; 
He!’ is transcendent of all the six directions.'® 


8. The ‘name is not dissociated from the named’® 


According to the people of discerning, the virtuous ones.” 





© Shayy: Entity, something that exists. Due to linguistic constraints, we use the word shayy 
or ‘entity’ to describe ‘existence’ or “He who exists’ [mawjiid]; but it is absolutely unlike 
anything else, whether in Essence or Attributes. In other words, He Exists and He is unlike 
everything else. The Jahmiyyah sect claims that it is not permissible to describe Allah & as 
shayy, i.e. as an Entity [Qari]. In the Qur’an, Ask them: ‘Whose witness is the greatest?’ 
Say: Allah is the [greatest] Witness between I and you [Andam, 6:19]. In the above verse 
is the word, ayyu shayy; literally, ‘which thing’ [translated as ‘whose’]. 


” Dhat: His Self. It is permissible to use the word dhdt, or Self or Essence for Allah & as said in 
the hadith: Id tatafakkarii fi dhati’llah [Do not ponder in the Essence of Allah &, or in His Self] 


18 The six directions are — above, below, front, back, right and left. Allah & is transcendent 
of being in ANY direction. The Creator is transcendent of time, space and direction; these 
are constraints and are attributes of the creation. The Karramiyyah said that Allah & can 
be attributed with [any of] the six directions. Furthermore, this is also a refutation of the 
Mutazilah, who say that Allah & is present in ‘every place’ [ft kulli makan]; the 
anthropomorphists and Karramiyyah also say that He is ‘upon’ the Throne [drsh]. We seek 
Allah’s refuge from describing Him in a manner that is suggestive of anthropomorphism. 


9 The Jahmiyyah, Karramiyyah and Mutazilah say that the name, in itself, is a distinct 
entity. They cite the phrase, ‘the name of your Lord’ as an example, and say, ‘if both were 
one and the same, why would they be mentioned separately? When one says ‘fire’, the 
tongue does not get burnt - that thing which burns is removed and is distinct from the 
name. Therefore the name and the entity are two separate things. This is the argument of 
the aforementioned sects. According to the Ahl al-Sunnah: The name and the named are 
one and the same. When one says, ‘Zaynab is divorced’, it is Zaynab herself who is divorced, 
not the name. In the verse, Glorify the Name of your Lord [Al-Aala, 87:1] - the praise and 
glorification is for Allah & Himself - not for a name separate from Him. Qadi Baydawi 
said in his tafsir: The ‘name’, when used as a ‘word’ [lafZ], is separate from the entity; but 
the ‘name’, if it refers to the essence of the named [dhdt], then they are one and the same. 
Ibn Jamaah said that his teacher found it strange that people argued about this non-issue. 


20 Refers to the Ahl al-Sunnah. 


9. My Lord Sustainer is not an atom” or a body” 
Neither [described as] whole, nor a part, nor constituted.” 


10. My son, it is rational to accept the existence of a particle - 
With the attribute that it cannot be divided any further.” 





2! Jawhar = particle, substance, matter; jawhar al-fard = indivisible particle, or the atom. 
The property of a substance is that it occupies space and has a position [tahayyuz]. Arad 
means an accident, an occurrence. The difference is that jawhar exists in itself; drad occurs 
because of an extraneous cause and drad cannot exist by itself. 


22 Jism = body, composed of parts, particles. It is composed of particles which occupy space, 
and is described in terms of height, length and depth. A body can refer to a living or non- 
living thing - anything that occupies space and has a position is a body. The Karramiyyah 
and the anthropomorphists [mushabbihah] say that Allah & is ‘a body unlike other bodies’. 
The Ahl al-Sunnah say that Allah is not a substance, or a particle, neither a body nor an 
accident [not a jawhar or a jism or an Grad]. 


3 Kull = all, completely; this indicates composition of parts or particles. It is impermissible 
to describe Allah & as ‘all’ or a ‘portion’ or a ‘part’ or that He is composed of ‘parts’ or 
‘portions’, because these terms imply space and position, which are attributes of creation. 


4 The theologians [mutakallimin] among Ahl al-Sunnah favoured the theory that it is 
reasonable to imagine the existence of an indivisible particle [jawhar al-fard or juz’ al- 
ladhi la yatajazza’|, even though it may not be observed externally, as it may be attached 
to other [such particles], which they described as nuqfah, or a ‘point’. This was mentioned 
by Qari in the 16 century CE. Even today, sub-atomic particles hypothesised by physicists 
and known as protons and neutrons cannot be observed directly; physicists say that their 
presence is inferred or presumed by indirect observation and detected by traces in particle 
accelerators. If a person denies the existence of sub-atomic particles just because he/she 
cannot see them, they will be ridiculed as ignorant and foolish. Glory be to Allah! How can 
one deny a Creator just because they cannot see Him with their eyes? The whole universe, 
the numerous intricate and complex systems are all ‘evolved’, according to believers of 
Scientism. They make exceedingly absurd arguments in their attempts to disprove the 
existence of God and make fun of those who believe in a Creator. One should not be 
intimidated by the clamour of atheists or fear ridicule of peers for believing in a Creator. 


Often, atheists say, ‘show us God’ or ‘why doesn’t God do this or that’ or ‘why is the state 
of the world thus’ etc. The Qur’an tells us about such people and their destination: And 





disbelievers will never cease doubting, until the Final Hour comes upon them suddenly, 
or comes punishment, on that day which will be fruitless for them (Hajj 22:55]. Such 
objections are not new, and similar arguments have been made in the past, as mentioned 
in the Qur’an. 


When Sayyiduna Misa & took seventy Israelites [bani israyil] along with him, they 
dissented and said: We will not believe you until we see Allah openly [with our own eyes] 
[Baqarah, 2:55]. In the time of the Prophet &, the Jews and Christians asked him to 
produce a book descending from heaven, to believe in him #; Allah & says: The People of 
the Book ask you to cause a book to descend upon them from the heavens. They have asked 
Misd for something even greater than this, when they said: ‘Show us Allah manifestly.’ 
They were struck by a thunderbolt for their transgression. [Nisa’a, 4:153]. 


When reminded of death and afterlife, disbelievers scoff at it: When our signs [Qur’anic 
verses] are recited to them, they say: ‘These are naught, but legends of ancient folk’ 
[Qalam, 68:15]. When reminded of life after death, they dismiss it: Indeed, there is nothing 
else except our death for just once; and we shall not be resurrected. Bring forth our 
forefathers if you are indeed truthful. [Dukhan, 44:35-36]. When warned of an eternal 
punishment, they laugh at it: When he comes to know of our signs [Qur’anic verses] he 
takes to mockery... [Jathiyah, 45:9]. But death is sure to come: Death will come to you, 
even if you take shelter in the most formidable fortress...[Nisa’a, 4:78]. They will continue 
to disbelieve and mock believers Until death comes to them, and they will say: ‘O our Lord, 
send us back’ [Mu’mintn, 23:99]. But it will be too late. If only you could see the Angels 
yank the souls of disbelievers, and slap their faces and strike their backs, [saying:] ‘Now, 
taste the punishment of the scorching fire’ [Anfal, 8:50]. Until then, Be lenient with 
disbelievers and give them some time. [Tariq, 86:17]. Tell those who do not believe to do 
as they like, and leave us Muslims to do what we deem to be good deeds; as for punishment 
for disbelief, tell them: Do wait; indeed, we too are waiting. [Hiad, 11:122]. 


In summary, Sunni scholars held that it is rational to accept the existence of a fundamental 
particle that has a position [occupies space, howsoever infinitesimal] and which cannot be 
subdivided further. Ancient philosophers and some factions among the Mutazilah [such 
as followers of Nazzam] believed that it is impossible for such an indivisible particle to 
exist, and that every particle can be subdivided infinitely. According to Mawlana Ali al- 
Qari, this is not a matter of Islamic creed, but information that is only good to know. 
Rayhawi, however, is of the opinion that this issue has important implications in various 
creedal matters. Allah taala knows best. 


11. The Qur’an” is not the creation of Allah; Exalted is 
The Speech of my Lord Sustainer from being an utterance.” 





5 The word, Qur'an, has different meanings: 


1. Recitation or reading out something [qira’ah] 
2. The Book [mus’haf] or a written/printed copy of the Qur’an 


3. Divine Speech, which is uncreated and is a pre-eternal Attribute of Allah &, also 
known as Kalam Nafsi. 


Here, the author refers to the third meaning, ie. Divine Speech. Therefore, scholars 
cautiously say, ‘the Divine Speech of Allah’ is uncreated [kalam Allah ghayr makhliq] and 
do not say ‘the Qur’an is not creation’ [al-qur’anu ghayr makhligq] to avoid confusion, lest 
people are misled to believe that the written word, the sounds and letters, the recitation of 
the Qur’an are all uncreated and pre-eternal. It is obvious that neither our voices, nor the 
sounds we make, nor the letters made with ink on paper are pre-eternal. Some Hanbali 
scholars made weird statements that defy common sense; for example, a Hanbali said [see 
Musdmarah of Ibn Humam]: “The Divine Speech of Allah is composed of letters and 
sounds and subsists by His Self”; another said: “the binding and the cover of the book [in 
which Qur'an is written] are also pre-eternal”. We ask Allah & to protect us from deviance. 


6 Uttered speech is made of letters and sounds; and these are attributes of the speech of 
creation. Exalted is the Divine Speech of Allah from being similar to attributes of creation 
or resembling the uttered speech of creation. 


The Qur’an is Divine Speech of Allah & which was revealed to the Prophet #, written in 
books, recited upon tongues, memorised and preserved in the hearts — but it does not mean 
that Divine Speech has entered or blended into any of these created things. The sounds and 
letters, and that which is written, recited and memorised is a denotation, an indication and 
expression of Divine Speech. The information in Divine Speech is conveyed via sounds and 
letters due to constraints of human faculties. For more details, see my upcoming paper 
Kalam Nafsi-Kalam Lafzi. Whoever says that the Qur’an — as in Divine Speech - is created, 
is a kafir. 


A man asked Imam Ahmad ibn Hanbal #8: “Can I pray behind a person who drinks wine?” 
He replied: “No.” The man asked “Can I pray behind a person who says that the Qur’an is 
created?” Imam Ahmad said: “SubhanAllah! I forbade you to pray behind a Muslim, and 
you are asking me about a kafir?” 


12. The Lord of the Throne is on?’ the Throne,”* but - 


Sans the attribute of being situated upon it or in contact.” 





°7 Fawgq = on, upon, above; the word should have been istawd’a/istiwa’a, but replaced with 
fawg due to poetical necessity. However, fawq is also mentioned in the Qur'an: And He is 
Omnipotent over His slaves [Sarah Andam, 6:18]. Istiwa’a, as mentioned in the Qur'an: 
Rahman made istiwa’a on the Throne [Sirah Ja-Ha, 20:5]. The literal translation of istiwa’a 
is equability, to become equal, to be on the same level; it has other figurative meanings such as 
subduing, overcoming etc. The real meaning is only known to Allah &. Later scholars 
permitted explaining such that it does not contradict the established creed of Ahl al-Sunnah. 


28 Arsh = Throne. 


° Being upon it physically, seated upon it, ‘established’ upon it [tammakun] or being in 
contact [ittisal], are all attributes of creation and impossible for Allah &. The Karramiyyah, 
the anthropomorphists and the Shiah say that the Throne is His seat, and its meaning is 
literal. We say that the Throne was created to Manifest His Greatness and to show His 
Immense Power upon creation - not because He is in any need of it, for Allah & is 
transcendent of being in need of anything. Istiwd’a means subduing [Bakri]. Imam Malik 
was once asked about its meaning and he replied: “[That Allah made] istiwa’a is 
established; its quiddity is not known; to investigate its meaning is heresy; and to believe 
in it is obligatory.” [Qari]. On the other extreme, the Jahmiyyah deny istiwa’a as a Divine 
Attribute. The Ah] al-Sunnah tread the moderate path; we do not deny Divine Attributes 
as the Muattilah and Jahmiyyah or interpret them literally like the Hashwiyyah. 


Ibn Humam says in his Musdyarah [p18]: The Eighth Principle -Allah & made istiwd’a 
upon the Throne, by His Divine Command. Istiwd’a does not mean seating or settling of a 
body upon another body; istiwa’a does not mean being placed, or touching, or being in 
contact, or being in proximity etc. [tamakkun, mumasah, muhadhah]. Rather, its real 
meaning is known only to Allah &. In summary: It is obligatory to have faith that Allah & 
made istiwd’a upon the Throne and at the same time [it is obligatory to] negate anything 
that suggests anthropomorphic ideas or implies similitude to creation. It is permissible to 
explain istiwa’a as ‘subduing’ or ‘exercising dominion’ [istiyld’a], as it is contingent and 
subject to Divine Will. Since we cannot know Divine Will [except when He Himself 
informs us], it is a valid possibility; though, it is only obligatory for us to believe in istiwa’a 
itself [and not required to know its meaning]. If the absence of an explanation would cause 
confusion [to common people], who may then imagine it to be an attribute of a body, it is 
better to steer them towards an explanation away from anthropomorphic ideas; besides, 
explaining it as ‘overpowering dominion’ is consistent with linguistic interpretation. 


13. There is no similitude for Rahman” in any aspect”! 
Protect yourself by agreeing with virtuous company.” 





30 Rahman is among the exclusive names of Allah & — and those names belong to Allah & 
alone. Ignorant people truncate compound names and address people as ‘Rahman’; this is 
impermissible. Just as Abd-Allah [slave of Allah] cannot be truncated to ‘Allah’, Mr. Abd 
al-Rahman [‘slave of Rahman’] or Mr. Habib al-Rahman [‘beloved of Rahman’] should not 
be truncated to Mr. Rahman. al-iyadhu billah. 


31 The author has used the word wajh - which means aspect, and also face or countenance, 
hinting that wajh, as mentioned in Qur’an has no similitude. Anthropomorphists translate 
this word literally, whereas it is impermissible to attribute its literal meaning to the Lord 
Almighty, and impossible for Him: Wheresoever you turn, you will find the Mercy of Allah 
facing you [Baqarah, 2:115]. It is also mentioned in 2:272, 13:22, 18:28, 28:88, 30:38-39, 
55:27, 92:20. Allah & does not resemble anything in His creation in any manner; neither 
in His Self, nor in His Attributes. There is nothing like Him [Shura, 42:11]. 


*» The scholars of Ah] al-Sunnah repudiate any similitude for the Creator and believe in the 
transcendence of the Creator [tanzih]. Ibn Humam says in Musayarah [p18-19]: “Things 
mentioned in the Qur'an and reported in Sahih hadith whose literal meaning has 
connotations of being a body, such as finger [isba], foot [qadam], hand [yad] etc. — it is 
obligatory to believe in them [even if one does not agree with the interpretation] because 
the yad or isbd are Attributes of Allah, not as a body part, but in a manner that is befitting 
His Exalted Majesty, and [the real meaning of] which is known only to Him. Thus, yad and 
isbd are explained as His Divine Power and Absolute Dominion; yamin [lit. right hand] 
mentioned in the hadith of RasalAllah & for the Black Stone [hajar] is indicative of the 
honour and greatness accorded to it. These explanations are in consideration of the 
intellects of commonfolk and to help them steer clear from concepts of 
anthropomorphism. These explanations are only possible meanings - we do not insist that 
they are the exact meanings. Our scholars have said that these are abstruse verses 
[mutashabihat] and no one can know their real meanings in this world.” Blind followers 
of Ibn Taymiyyah often translate wajh as ‘face’ and yad as ‘hand’ in English, and scoff at 
Sunnis for translating them as ‘His Self or “His Power’. The fools do not realise that 
translating yad is, in effect, an interpretation. Anthropomorphists writing in Arabic seek 
refuge in the pretext: “Thus it is mentioned in the Qur’an’; their non-Arab counterparts do 
not understand this nuance, and happily strut around advertising deplorable translations 
[which are actually interpretations], and disgusting anthropomorphist beliefs. Exalted is 


Allah & from such descriptions attributed to Him 36%: by ignoramuses and evil folk. 


14. Al-Dayyan® [Allah &] is transcendent of time,” 


Exalted is He from [constraints of] period® or state.*° 


15. The Lord God is transcendent” of having wives;** 
Or children - whether male or female.” 


16. So also, He is not in need of any helper or supporter, 
He is Alone in His Absolute Majesty and Greatness. 





33 Dayyan is derived from din, which means recompense. Allah & has said: The Lord of the 
Day of Recompense. [Fatihah, 1:4]. It is one of His Divine Names as mentioned in hadith: 
Allah & will gather all the people; and they will be summoned by a voice they will all hear: ‘T 
am the Absolute King, I am the Giver of Recompense’ [Bukhari, introduction to the hadith 
#7481]. In another hadith: The good shall not perish; the sin will not be forgotten and Dayyan 
does not die. Be as you wish, you will be recompensed for whatever you do. [Maqasid al- 
Hasanah, #834, Sakhawi from Ahmad in Zuhd, Daylami, Abt Nuaym etc]. 


+4 Waqt - time. Allah & is the Creator of time and is not constrained by it. He exists 
independent of space and time. 


35 Zaman - period, epoch, point in time such as past, present or future. The before and after 
are not applicable to the Attributes of Allah &. 


36 Hal - state. That is, the state of a thing changes over time. For example, after birth, as 
time passes, one’s state changes from childhood to adolescence to youth to middle-age and 
then old-age. Allah & is transcendent of time; He does not change. He is, as He always was; 
and shall be, as He has always been. 


>” Mustaghni - lit. independent, free from; Allah & does not need a wife or children; He is 


Absolutely Independent from having any. It is muhdl [impossible] for Allah & to have an 
equal, or a partner, or a wife, or children — be it sons or daughters. 


38 Nisa’a — lit. women; however, it is intended to mean wives and is repudiated in the 
Qur’anic verse: And that Exalted is our Lord Sustainer; He has not taken [unto himself] 
a wife or a son. [Jinn 72:3]. 

» Christians claim that Jesus & is the son of Allah &; the polytheists of Makkah used to 
believe that angels were the daughters of Allah &. Exalted is He from such ascriptions - for 
He is Absolutely Alone; neither does He have children, nor is He born of anyone; nor does 
He have any equal, or a partner, or a rival. 


17. He gives death to creation by His Power,” then resurrects; 
And gives them recompense according to their deeds.” 





“° Qahr - He subjugates by His Infinite Power. He has ordained death for every living thing, 
as He has said: Every soul shall taste death. [Aal Imran, 3:185]. 


“| The Horn shall be blown twice by the angel Israfil x. At the Final Hour, it will be blown 
for the first time, and everything existing and everyone alive until that time will perish, 
including the angel blowing the Horn. Then a period of time will pass when everything in 
the creation will be annihilated and will cease to exist [mddim]. Allah & will ask: Whose 
dominion is it this day? As there will be none to answer, He will Himself reply: [Everything] 
belongs to Allah, the One, the Absolute Subduer [Ghafir, 40:16]. Thereafter, Allah & will 
resurrect the angel Israfil, who will blow the Horn for the second time. Everyone will then 
rise from the dead; this is known as nashr or Resurrection. It is also said that some beings 
will not be exterminated at the first blowing of the Horn. It is mentioned in hadith that the 
period between the two Horns is ‘forty’. Abii Hurayrah &, the narrator of this hadith, was 
asked whether it was forty days, months or years; but he declined to confirm. It is 
obligatory for a Muslim to believe, that sending forth from the graves towards the 
Assembly [badth], the Gathering [hashr] and the Resurrection [nashr] are all true. Every 
living thing will be gathered after having decayed and turned to bones and dust. However, 
the bodies of Prophets, martyrs and Awliya’a-Allah will not decay and their bodies will 
remain untouched even after their deaths. Also, Prophets are alive in their graves, after the 
inevitable moment of death, as every soul is bound to taste death. Allah & will resurrect all 
the bodies and return their souls on Judgement day; and it is these renewed bodies which 
will be assembled, not merely the souls, as claimed by some philosophers. Some among the 
Karramiyyah claimed that bodies will not be recreated; philosophers have entirely rejected 
the belief that bodies will be resurrected. Atheists reject afterlife and according to them 
death is the end of everything. This is not a new belief and the Qur’an quotes ancient folk 
who have said similar things: There is nothing else except for our life in this world, we die 
and we live; and we shall not be resurrected. [Mu mintn, 23:37]. They believe that it is just 
time that ravages them; And they say, there is nothing [else] except this life of ours in this 
world; we die and we live and it is only time that wastes us away. They do not speak from 
knowledge - it is merely their conjecture [Jathiyah, 45:24]. This couplet in Amaili is a 
summary of the Qur’anic verse: Every soul shall taste death. You will be given your full 
recompense only on the Day of Resurrection. Whosoever is saved from Fire and made to 
enter Paradise [on that day] has truly succeeded. The life of this world is nothing but a 
materialistic delusion [Aal Imran, 3:185]. 
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18. For the good,” there is paradise and luxury;* 
And disbelievers will suffer“ a painful torment.* 





“ Only Muslims will enter paradise and righteous Muslims will enter paradise without 
going through hell. Some sinners among Muslims will go to hell and after being punished 
for a period, they will be removed from hell and sent to paradise after the intercession of 
RasalAllah #. It is also true that some sinners will enter paradise upon the intercession of 
RasulAllah #, without going through hell. Perennialists believe that Islam is not necessary 
for salvation and that regardless of religion, people will go to Heaven. The prominent figure 
of Sophia Perennis in our time is Seyyed Hossein Nasr, a disciple of Frithjof Schuon. Nasr 
and his students have tried to promote their philosophy and attempted to tamper with the 
Qur’an, by sneaking far fetched extrapolations in a spurious work titled, The Study Quran, 
published by Harper Collins. Muslims are warned to keep away from this devilish design 
to subvert Islam and misguide unsuspecting and ignorant folk. Such attempts will never 
succeed anyway, as Allah & has Promised to Safeguard the Qur’an from alteration and 
manipulation. Indeed, We have revealed this Qur’an and We shall Protect it. [Hijr 15:9]. 
We belong to Him & and towards Him & is our return. 


‘8 Paradise is a place of unmitigated luxury and unending comfort. There are vast gardens 
and palaces for those who enter it. There will be no fear of disease, or hardship, or grief, or 
oppression, or affliction, or suffering or any sort of discomfort. There will be no danger, or 
crime, or misfortune, or injury, or death. Everybody who enters paradise will be young and 
beautiful and will live therein forever. There will be streams of milk, honey, pure water and 
pure wine flowing in these gardens. Pebbles and gravel will be made of diamonds and 
pearls, the bricks will be made of gold, and mortar will be of pure musk. Nobody will have 
to toil or work for anything - if one desires something, it will be presented immediately for 
their enjoyment and to their satisfaction. Everyone in paradise will be similar to a thirty- 
three year old youth in perfect health and vigour. Only a few things that we can understand 
and imagine are mentioned in the Qur’an and hadith — otherwise, there are things therein 
that no eye hath ever seen, no ear hath ever heard, nor has its thought crossed human mind. 
The Qur’an says: No soul knoweth what is hidden for them, among things extremely 
pleasing to the eyes, as a reward of their deeds [Sajdah, 32:17]. 


“4 Darak means to suffer or endure; durk [rhymes with murk] is the deepest level in hell, as 
said in the Qur’an: Indeed, the hypocrites are in the lowest depths of hellfire [Nisa’a, 4:145]. 


‘5 Even though some sinful Muslims will enter Hellfire, they will not stay there forever. See 
distich #62 further below for more information. 
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19. Neither Hell, nor Paradise will ever be annihilated* 


Nor will the dwellers of these two abodes be removed.” 


20. Believers will see Allah # without modality” 
Not by perception” of the senses, or in similitude. 


21. When they see Him, they will forget every other blessing 
Alas! What a great loss for the Mutazilah” on that day! 





“© The Najjariyyah, Jahmiyyah and Mutazilah claim that Heaven and Hell will eventually 
be destroyed. The Qur’an says that the disbelievers will live in Hell forever: Indeed Allah 
has damned the disbelievers and has prepared for them a blaze. They shall stay in it 
forever [Ahzab 33:64-65]. 


4” After the last person among sinful Muslims [sent to Hell] is taken out from Hell and 
made to enter paradise, death will be brought in the form of a ram and slaughtered. After 
this, none of the dwellers of Heaven or Hell will leave their abodes. They will live in thier 
places forever and ever after, as mentioned in the hadith: After the [last] of the entrants to 
Paradise enter it, and the last of the people of Hell will go to Hell, Death will be brought forth 
and slaughtered between Heaven and Hell and an announcer will proclaim: ‘O people of 
Heaven, dwell therein forever and there shall be no death; and O people of Hell, suffer therein 
forever for there shall be no death.’ [Upon this,] the joy of the people of Heaven will multiply 
and the agony of the people of Hell will amplify. [Bukhari #6548, Muslim #2850]. 


‘8 The Najjariyyah say that Vision [ru’yah] of Allah is a vision perceived by the heart; the 
Karramiyyah say that Allah & will be seen as a body [we seek Allah’s refuge]. The Khawarij, 
Zaydis among Shiah and Mutazilah say that it is impossible to see Allah . The Ahl al- 
Sunnah say that believers will see Allah & with their eyes, but without modality. 


* Idrak - to see something that the sight can encompass; that which can be bounded by 
sight. Muslims will see Allah & without modality or similitude — not facing Him, not in a 
place, or in any direction or in any form; nor will the sight encompass Him. The seeing of 
Allah & shall be the greatest reward for believers. 


°° In general, all those who deny the possibility of seeing Allah & will feel sorry on that day 
for their heretical belief. Qari says that it indicates that Mutazilah may be deprived of the 
vision, even if they enter Paradise, because of their stubborn refusal to accept the many 
hadith that mention seeing Allah & in Paradise. 
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22. Doing that which is best [for us], is never an obligation” 
Upon the Absolute Guide,” the Glorious, the Exalted. 


23. It is obligatory® and compulsory to accept all Messengers™ 
And the honourable Angels; they, of immense grace.* 





51 Wujib al-Salah w’al-Aslah — According to the Mutazilah, it is obligatory upon Allah to 
do what is good or best for His slaves. We, the Ahl al-Sunnah, say that nothing is obligatory 
upon Allah &; He can choose to do or forgo what He Wills. Further, there are two factions 
within Mutazilah on this issue: One group says that it is obligatory in all matters; the other 
group says that it is only obligatory in religious matters. Concerning what is meant by 
‘choosing the good/best’: The first faction says: It means that which agrees with [common] 
wisdom. The second faction says: It means whatever is [more] beneficial for us. 
{Summarised from Tuhfah of Bajuri, gloss on Jawharah, distich #51]. 


°? Hadi has two meanings: the Creator of guidance and He who guides [the act of guiding]. 
He lets go astray whom He wills, and He guides whom he Wills [Nahl, 16:93]. 


3 It is obligatory upon every person and is a necessary tenet of Islam to accept and believe 
in all the Prophets s2ii.¢%. Denial of even one Prophet is kufr. Similarly, considering 
someone a Prophet when the Shariah does not sanction him/her as a prophet is also kufr - 
such as those who have claimed, or will claim to be prophets after the coming of our 
Prophet #. Our Prophet is the last of all Prophets and Messengers and any claim of 
prophethood after his advent is undoubtedly false and invalid. 


>4 Also includes Prophets, even if only Messengers are mentioned in this line. Prophets 
[nabiy, anbiya’a] are humans who receive Revelation [wahy] even if they are not 
commanded to deliver the message; but Messengers [rasiil, rusul] are Prophets who are 
commanded to deliver the Divine Message to people and to invite them towards Islam. 


°° It is obligatory to believe in Angels, who are ethereal and luminous beings. Allah & has 
created them from light. Among angels mentioned in the Qur’an by the name are: the 
Archangel Jibril; Mikayil [or Mikal]; Malik, who is the Chief Keeper of Hell. The names 
Israfil and Ridwan, the Chief Guardian of Paradise are found in hadith; The Chief Angel 
of Death is mentioned in the Qur’an but not named; he is commonly known as Izrayil, 
from other sources such as Jewish traditions. Other Angels are mentioned in the Qur'an 
and hadith, but it is not clear whether these are their proper names or whether they are 
categories of Angels: The Bearers of the Throne [hamalat al-drsh], Guardian Angels 
[hafazah] also Kiraman-Katibin [the Scribes of Good and Bad Deeds], the angels of death 
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24. The Seal of Messengers” at the forefront”’ of pre-eminence® 


The Prophet from the Hashimi” clan; the most handsome.” 


25. He is the leader of all Prophets,” without contention 
The Crown of the elect, the immaculate” without a doubt. 





[the assistants of Izrayil], the Zabaniyyah [Angels of Hell], Khazanah [keepers of Heaven 
and Hell], Mudabbirat al-Amr [The Planners and Dispensers of Commands] and 
Munkar-Nakir [Inquisitors in the Grave]. See Imam Jalaluddin Suyati’s book Al-Habayik 
fi Akhbari'l Malayik, for a detailed exposition of this topic. 


5° Our Master, Prophet Muhammad & is the last of all Prophets and Messengers — the Seal 
of Prophets as mentioned in the Qur’an: Rather, he is the Messenger of Allah and he is the 
Seal of all Prophets [Ahzab, 33:40] and in the hadith: Prophethood ends with me [Muslim, 
#523], and There is no Prophet after me [Muslim, #2345]. 


°” Qari says that the word ‘forefront’ [sadr], is used to indicate that he & was the first of all 
Messengers to come into existence [awwalu’r rusuli wujidan], even though he % is the last 
to appear among people, as said in the hadith: I was a Prophet when Adam & was still a 
body without soul. In another hadith: I was the first among Prophets to be created and the 
last to be sent forth [baath]. 


°8 Our Prophet # holds the highest rank among all Prophets and Messengers, as explained 
in the next distich. This greatness will be witnessed by everyone on Judgement day when 
our Master will be the first to speak and the first whose intercession will be accepted. 


°° The Hashimi clan was the most respectable and prominent among the Quraysh. 


® Dhi Jamal - literally, it means handsome; indeed, RasiilAllah & was exceedingly beautiful 
and exceptionally handsome; yet, here it is used figuratively to mean that he was a paragon 
of mercy and kindness as mentioned in the Qur’an: We have not sent thee, except as a 
mercy to the universe. [Anbiya’a, 21:107]. 


5! In the hadith: I will be the leader of all the children of Adam on the Day of Judgement. The 
Standard of Praise [liwa’a al-hamd] will be in my hand on that day - and I say this without 
pride. There will not be a Prophet on that day - whether Adam or anyone else, except that 
they will be under my Standard. I will be the first for whom the earth will be opened [and 
will come out of the grave] and [I say this] without pride. [Tirmidhi, #3615]. 


® Asfiyd’a are those whom Allah & has chosen [safwatullah], such as Prophets and the 
Awliya’a Allah, His friends. Or it is from saff meaning the immaculate, spotless and chaste. 
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26. His Shariah shall remain valid at all times 
Until the Final Day, and the End of the World.” 


27. The Ascension is real; it is true and validated — 
There is evidence from reliable and authentic reports.© 





RasulAllah among the righteous folk is like the crown - the most precious, the most 
honoured and the most esteemed. 


® His Shariah - or Law - abrogates the laws of all previous Prophets such as Sayyiduna 
Ibrahim, Sayyiduna Misa and Sayyiduna Yisa %. This Divine Law shall be binding upon 
all until the Final Day - because RastlAllah & is the last Prophet and no other Messenger 
or Prophet will ever come after him. The second coming of Sayyiduna Yisa * is not the 
same as the coming of a new Prophet after RastlAllah #. See distich #32 for more details. 


The Jahmiyyah say that the Shariah of RaswlAllah & will completely end or will be partially 
rescinded at the second coming of Sayyiduna Yisa %; but according to the Ahl al-Sunnah, 
when he returns, Sayyiduna Yisa % will follow and rule according to the Shariah of our 
Master RasilAllah &. He shall be the deputy [khalifah] of RasalAllah * as mentioned in the 
hadith: Then Yisd, the son of Maryam ®, will come from the west; he will validate the truth of 
Muhammad & and will be his follower [Imam Ahmad in his Musnad from Samurah ibn 
Jundub]. Even if he receives revelation [wahy], it will be concerning other matters and not 
the Shariah, as it is said in the hadith in Sahih Muslim [#2937] concerning Gog and Magog, 
that Allah & will command Sayyiduna Yisa % to take the people to the top of a hill. 


64 Miyraj - the Ascension of RasilAllah # to the heavens and beyond. The Night Journey 
is Al-Isrd’a as mentioned in the Qur’an: Glory to Him, who took His slave on a journey 
from the Masjid al-Haram to the Farthest Mosque [Masjid al-Aqsa, Jerusalem] in a 
portion of the night...[Al-Isra’a, 17:1] Whoever denies the isrd’a or the Night Journey, is a 
disbeliever; however, those who deny miyraj or the Heavenly Ascension are heretics and 
not disbelievers. We believe that the Prophet’s & Night Journey was physical, in a wakeful 
state and not a dream; and from Jerusalem, he ascended to the heavens and beyond. He # 
also saw Allah & with his own eyes, in a wakeful state; this is the opinion of Sayyiduna 
Abdullah ibn Abbas & and is favoured by the majority of Sunni scholars. Some scholars, 
however, say that his seeing Allah & was with his blessed heart and not with his eyes, based 
on the opinion of our mother, Sayyidah Aayishah &. 


6 There are numerous reports about this well-known miracle. The hadith that describe this 
miracle are well-known and accepted by successive generations of scholars. 
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28. It is hoped that intercession® by People of Virtue,” will benefit 


Sinners, with enormous sins,® big as mountains.” 


29. Verily, Prophets are protected, they are immune” 
From committing sins deliberately; or from being deposed.” 





6° In addition to Prophets and Messengers #i2li.¢i&, martyrs, saints, scholars and many 
others will intercede for sinners on Judgement Day, by the leave of Allah taala. 


°” Prophets and Messengers Ag. RasilAllah & has said: My intercession is for those in 
my nation who have committed enormities [Qari]. 


® Enormities, kabdyir or the Deadly Sins; Taftazani mentions the following in his 
commentary on Nasafi’s Creed: polytheism, murder, accusing a chaste woman of adultery, 
adultery, abandoning the battlefield, sorcery, embezzlement of an _ orphan’s 
property/wealth, mistreating and disobeying Muslim parents, committing a sin [major or 
minor] in the Sanctuary [Haram], usury, stealing, drinking wine. There are still more sins 
considered as kabdyir in Islam, such as eating pork, illicit sexual relations [adultery, 
fornication], homosexuality, omitting obligatory prayers, etc. Imam Dhahabi has listed 
enormities in his short work titled Al-Kabayir. Ibn Hajar al-Haytami has also compiled a 
two-volume work on this topic named Al-Zawajir an Iqtiraf al-Kabayir. Also, any of the 
kabayir or enormous sins can be forgiven except polytheism and other forms of disbelief. 


® This distich is repeated in #58, and omitted in some commentaries. 


70 Ismah, mdsim: We believe that Prophets are Divinely Protected from committing sins, 
deliberately or inadvertently, whether enormities or minor sins. By common agreement, it 
is impossible for Prophets to commit enormities both before and after their prophethood; 
also, it is impossible for them to commit minor sins which are base, vile or despicable such 
as cheating, lying, etc. However, a group of Sunni scholars say that it is possible for them 
to commit a minor sin inadvertently [sahw]. Nevertheless, concerning our Prophet &, 
there is a unanimous agreement among all the Islamic sects, that he # is immune from 
sins - whether major or minor, or committing sins deliberately or inadvertently. 


7 Tt is impossible for Prophets to be deposed from their rank of prophethood; they are 
Divinely Protected from being dispossessed of their prophethood. Qadi Baydawi says: ‘If 
Prophets could commit sin, they would become oppressors and then they would be 
deserving of being dismissed from prophethood’ [Mafaliy p.215]; hence the author’s 
inclusion of ‘dismissal’ alongside the mention of immunity from committing sins. 
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30. Never has a female” been a Prophet — 
Or a slave; and neither a liar, nor a vile character.” 


31. Dhu'l Qarnayn” is not known to be a Prophet and - 
So also Luqman;” desist arguing about it.” 





” All the Prophets [nabiy] are humans and are males; but Messengers can be either humans 
or angels. The majority of scholars opine that being a male is a condition for prophethood. 
Some scholars such as Imam Abu’! Hasan al-Ashari and Qurtubi say that it is possible for 
a female to be a prophet. This contention is about six noble ladies mentioned in the Qur’an: 
Maryam [Virgin Mary, the mother of Sayyiduna Yisa &], Aasiyah [Pharoah’s wife], Sarah, 
Hajar, the mother of Sayyiduna Misa & [Yuhanidh or Mihyanah or Barkha] and Hawwa’a 
[Eve, the mother of all humans and the wife of Sayyiduna Adam x]. In the Qur’an: And 
We have not sent forth [a Messenger] before you, except men [Anbiya’a, 21:7]. 


73 All Prophets are free men, of noble character and of high birth. Also, prophethood is not 
given to liars, sorcerers, soothsayers or to men of despicable traits. 


74 Dhu’l Qarnayn - He of the Two Horns. He was a righteous Muslim king who travelled 
from the east to the west and is mentioned in the Qur’an. According to the predominant 
opinion, Dhu'l Qarnayn and Luqman are not prophets; Tubba and Khadir are also debated 
upon. One should not insist or claim certitude concerning either opinion. The Greek 
Alexander was a disbeliever and contemporary of Aristotle. The other Alexander 
[Sikandar] was a Roman-Muslim and a contemporary of Khadir [Khidir or Khidar]; the 
Alexander/Dhw1-Qarnayn mentioned in the Qur'an is the latter. 


One should not specify an exact number for Prophets and Messengers, even though it is 
mentioned in a weak hadith: ‘Indeed, the number of Prophets is 124,000; and 315 among 
them are Messengers.’ [Imam Ahmad in his Musnad #22288 from Abi Umamah &]. 


The following are the names of twenty-six Prophets mentioned in the Qur’an: Our masters 
- Adam [Adam], Nah [Noah], Ibrahim [Abraham], Ismayil [Ishmael], Ishaq [Isaac], 
Yaqub [Jacob], Yusuf [Joseph], Musa [Moses], Haran [Aaron], Shuayb, Lit [Lot], Had, 
Dawud [David], Sulayman [Solomon], Ayytb [Job], Zakariyyah [Zechariah], Yahya 
[John], Yisa [Jesus], Ilyas [Elijah], Yasé [Isaiah], Yunus [Jonas], Idris [Enoch], Dhu’l Kifl 
[Ezekiel], Salih, Uzayr plage and our master Muhammad Aaiwaieek. 

”° Luqman the Wise is mentioned in the Qur’an, but he is not considered a Prophet. 


6 We do not say they are Prophets, but if someone claims they are prophets we do not 
quarrel with them [Bakri]. 
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32. Yisa ~ will return presently, and thereafter slay” 
Dajjal,’* the false messiah, the evil reprobate. 


33. Miracles” of saints [Awliya’a Allah], in this world 
Have a basis, and they are the benevolent folk. 





7 It is obligatory to believe that Sayyiduna Yisa & will return to earth shortly before the 
final hour. This will be his second coming and he will lead Muslim armies against the 
antichrist and kill him [dajjal]. 

”8 Literally, dajjdl means a big liar, a deceiver, an impostor. It refers to the antichrist who 
shall appear in the end times and claim to be a god. He will display feats that defy nature 
that are deemed impossible; he will acquire a horde of followers. After his descent from the 
heavens, Sayyiduna Yisa % will slay him. It is also mentioned in the hadith [Bukhari #7121] 
that nearly thirty other lesser-Dajjals will appear, and every one of them will claim to be a 
prophet of Allah, even though our Master ® is the Seal of all Prophets and there shall be 
no prophet after him “. In the 19 century CE, a man named Ghulam Ahmad of Qadian 
claimed to be a prophet - his followers are known as Qadiyanis, though they call 
themselves as ‘Ahmadi Muslims’. RasalAllah & has informed us about Dajjal and the signs 
to identify him. Dajjal will be a man of white complexion, heavily built, very hairy and will 
have curly hair; he will be blind in one eye. It is also said, that his other eye will be green. 
Other major signs of Tribulation are: the sun will rise from the west, a Terrene Beast 
[dabbatu'l ard] will appear, Gog and Magog will emerge and Mahdi will appear. Many 
minor signs will also occur prior to the major ones: ignorance will be prevalent, the number 
of scholars will dwindle and knowledge will decline; confusion and strife will be 
widespread; mindless killing will become common, Muslims will imitate Jews and 
Christians in everything, even trifling matters; dishonesty will be rife and many Muslims 
will become apostates; shamelessness and adultery will become rampant, homosexuality 
will be commonplace and gay marriages will be deemed normal. In a hadith it is mentioned 
that ‘people will vie with one another to propose marriage to a young boy, just as one of 
you would propose to a virgin girl’. 

” We believe that miracles - supernatural occurrences, i.e. events that defy nature - are 
possible. The Khawarij and Mutazilah do not believe in miracles. 


8° Waliy, Awliya’a are Friends of Allah, or saints; they are people who have attained gnosis 
of the Attributes of Allah and will be scrupulous in obeying the commands of Allah; they 
will be extremely cautious and wary of committing sins. A waliy will have overcome his/her 
base desires; they will be abstemious and abstinent from worldly pleasures; he/she will be 
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34. A waliy is never considered superior, anytime,*! 
To a Prophet or a Messenger — despite such claims.” 

35. Siddiq® is given precedence, superiority and prominence 
Upon all the Companions, without any exception.” 





eager to do good deeds and worship, and will be anxious about success in the Hereafter. 
Such a person is constantly busy in the remembrance [dhikr] of Allah and does not hanker 
after wealth, fame and glory. Saints reach high stations by being obedient to Allah and His 
Messenger #. They will never consider themselves free from the bounds of Shariah; a 
person who claims to be unrestrained by Shariah, and claims exemption from obligatory 
actions such as prayer and fasting is an outright heretic and an apostate. 


8! It is impossible for a saint or waliy to be superior to Prophets or Messengers, even if that 
saint/waliy/imam is from the Blessed Household [ahl al-bayt]. In fact, one Prophet alone 
is superior to all the saints and imams combined. It is kufr to believe that a non-prophet is 
superior to prophets. Some among the Karramiyyah sect say that it is possible for saints to 
become superior to Prophets; it is a common belief among the Twelver Rafidis that the 
imams of Ahl al-Bayt are superior to all the previous Prophets, as mentioned in Khomeini’s 
Velayat e Fageeh [p.35, Translated into English by Hamid Algar, ©Iran Chamber Society]: 


“It is one of the essential beliefs of our Shri school that no one can attain the spiritual 
status of the Imams, not even the cherubim or the prophets.” 


8? Whether one claims such superiority for himself or for others, it is unfounded. One can 
do good deeds and be pious and be elevated to the rank of a waliy; but prophethood is not 
‘earned’ by any means —Allah & grants it to whom He wills: Allah Knows well, whither to 
place His Message [Anaam, 6:124]. 

83 Sayyiduna Aba Bakr al-Siddiq #. His name is Abdullah ibn Uthman Abi Quhafah. He 
was the first man to accept Islam. The Prophet & named him Siddiq, meaning the Truthful 
and the Affirmer of Truth. Bakri says in his commentary: “Whoever says that someone else 
[ie. non-prophet] is superior to Abt Bakr al-Siddig, is either a Mutazili or a Rafidi. They 
curse Aba Bakr «& and Umar 8 and dissociate themselves from all the companions except 
Ali *, and thus plunge into heresy.” He was born two years after RasilAllah %, and passed 
away two years after the passing of RastlAllah >. He is buried by the side of RastlAllah & 
in Madinah al-Munawwarah. 


*4 Including Mawla Ali &; the Tafdiliyyah sect does not curse or revile Aba Bakr and Umar, 
nor denies their caliphate, but claims that Mawla All is superior to both. Scholars have said 
that even if it is a minor aberration, it is the doorway to the major heresy of Rafidis. 
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36. Fartq® has a distinct precedence and superiority 
Over Uthman, Bestowed with Two Sublime Lights. 


37. The One Bestowed with Two Lights® is certainly superior 
To the Unflinching Stalwart* in the ranks of battle. 


38. [Ali], the Unyielding Warrior* has superiority thereafter 
Upon everyone else,’ without exception; be at ease. 





85 Sayyiduna Umar ibn al-Khattab al-Fariiq &:. RasilAllah # gave him the title al-Farig - 
the Discerner between Truth and Falsehood [Nawawi]. He was born 13 years after the Raid 
of the Elephants [the year of RasuilAllah’s @ birth]. He accepted Islam in the 6" year of 
proclamation, at the age of 27. He became the Khalifah after Abu Bakr & in the year 13 
AH. He was martyred at the age of 63, in the year 23 AH by Abu Lu'luah, a Persian slave. 
He is buried near the feet of Aba Bakr & in the mausoleum of RasilAllah @. 


86 Sayyiduna Uthman ibn Affan Dhu’n Narayn & was born 6 years after the Elephant Raid. 
He was among the earliest Muslims and among those who migrated twice: first, to 
Abyssinia and then to Madinah. His mother Arwa was RasilAllah’s cousin. He was a 
wealthy trader, and he readily spent his money for the welfare of Muslims and the cause of 
Islam. Uthman was first married to Sayyidah Ruqayyah «, RasulAllah’s & daughter, who 
passed away on the very day the news of victory at Badr [3 AH] reached Madinah. 
Thereafter, he married Umm Kulthim #, the third daughter of RasilAllah &. He earned 
the appellation: ‘He, Bestowed with Two Lights’ as he married two daughters [lights] of 
RasulAllah &. He became the Khalifah in 23 AH after Umar & was martyred. His period 
was marked with tumults and unrest. He was martyred by rebels in the year 35 AH, at the 
age of 82. The collection of the Qur’an in a standardised script was completed in his time. 

8? Haydar al-Karrar; i.e. Sayyiduna Ali ibn Abu Talib &. 

88 Sayyiduna Ali ibn Abu Talib, Aba Turab Abul Hasan 2. He was RasalAllah’s & cousin 
and the first among children to become Muslim. RastlAllah & gave his youngest daughter, 
Sayyidah Fatimah in marriage to Sayyiduna Ali @. The Prophet #} was given Revelation 
on Monday, and Ali accepted Islam the next day. He was only 7 or 10 years old when he 
accepted Islam. He is known as the ‘Lion of Allah’ for his bravery in battle. He became the 
Khalifah after Uthman # was martyred. A faction of fanatical extremists broke away from 
his troops at Siffin, and are therefore called The Deserters [Khawarij, Kharijite]; Ibn 
Muljam, a Kharijite, martyred Mawla Ali in the year 40 AH. 


8° Meaning the rest of the companions and those who came after them. The four rightly 
guided caliphs [khulafa rashidin] are deemed superior in the order of their khilafah. In 
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39. The Siddiqah” has precedence, and know this - 
Over the blessed flower, Zahra’a’! in some attributes. 


40. Yazid is not cursed after his death, 
Except by a person holding an extremist view.” 





addition to the four, six others were given glad tidings of paradise, and they are: Zubayr 
ibn al-Awwam, Saad ibn Abi Waqqas, Abdu’r Rahman ibn Awf, Talhah ibn Ubaydullah, 
Sayid ibn Zayd and Aba Ubaydah Aamir ibn al-Jarrah #225. We must respect all the 
companions, because RasiilAllah # has warned against disparaging his companions. We 
should not discuss the disputes, disagreements and the wars that occurred between them 
or judge their actions and intentions. In the battles that took place among the companions, 
Mawila Ali & was in the right; others were mistaken in their judgement. Imam Shafiyi & 
reports that Umar ibn Abd al-Aziz & said: ‘Allah & has protected my hands from being 
stained in their blood; I do not wish to stain my tongue by disparaging them’. 


°° Our mother, Sayyidah Aayishah Siddigah # is the daughter of Abi Bakr al-Siddig &. 
One group of scholars consider her to be the most superior among all women, because of 
her exceptional intelligence, the breadth and depth of her knowledge and the fact that she 
was the most beloved wife of RasalAllah &. In a hadith, when a companion asked 
RasilAllah #, which person was most beloved to him, he replied: ‘Aayishah’ and when the 
companion said: ‘Among men?’ he replied: ‘Her father’. [Bukhari, #3662]. When she was 
falsely accused by hypocrites of being unchaste, the Qur’an vindicated her and proclaimed 
that she was chaste and unblemished. The Rafidis, in their mindless hate, slander her; 
anyone who accuses our spotless and virtuous mother of being unchaste is a kafir - may 
the damnation of Allah be upon such a vile creature. The Mother of Believers, Sayyidah 
Aayishah « passed away in the year 58 AH in Madinah. 


*! The noble lady, Sayyidah Fatimah & was the dearest to RasilAllah among his 
daughters. She is the queen of all women in Paradise. According to Imam Subki and 
Sirajuddin Bulgini, Sayyidah Fatimah is the superior-most among women, then comes her 
mother Sayyidah Khadijah and then Sayyidah Aayishah <aig;. Since there are reports that 
suggest both possibilities — that Sayyidah Fatimah is superior to Sayyidah Aayishah and vice- 
versa, it is better to remain silent on this issue. Sayyidah Fatimah was married to our Master 
Ali &, and she is the mother of Imam Hasan and Imam Husayn #icdilgs. She passed away five 
months after the departing of RaswlAllah @ at the age of twenty-five or twenty-nine. 


» Yazid is the son of Amir Mudawiyah 8. His army besieged Imam Husayn’s “ party and 
martyred most of them, including Imam Husayn in Karbala; the survivors were taken 
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41. The faith of a person by imitating’’ others is valid” 
There are clear-cut proofs favouring this opinion.” 


42. A sane person is not excused to cite ignorance as a reason 
For not knowing the Creator of all things, small or great.”° 





to Syria and from there, were returned to Madinah. Yazid claimed that he had not ordered 
his army to kill the Imam, but only to arrest him and bring him to Damascus. Some 
scholars have cursed him, others have said that he should not be cursed, as we do not know 
for certain that he died as a disbeliever. In fact, it is not permissible to curse anyone by 
name, unless we have proof that such a person has indeed died without faith; this is not 
possible except by the informing of Allah &, and being conveyed to us by the Prophet #. 
See the paper Cursing Yazid [Ridawi Press] which is a compilation of citations from various 
works on this topic, refuting a speech-maker in the UK who slandered Imam Ghazali by 
claiming that he was inimical to Ahl al-Bayt and that Imam Ghazali was an admirer of Yazid. 


°° Taglid: Accepting the opinion of another person without requiring evidence. According 
to the Mutazilah and some Ashari scholars, the belief of a person is invalid upon merely 
accepting another person’s word, and unless he has understood the proofs for beliefs he is 
not a believer. It is reported that Imam Abu’l Hasan al-Ashari said that it is not sufficient 
that a person know about a creedal matter, and that he/she should know the basis and 
rational proofs for that issue. However, the faith of a person accepting belief by imitating 
others is valid according to all the four imams, even though the person will be sinful for 
not learning the bases and proofs for one’s beliefs. [Summarised from Qari’s commentary]. 


4 The Prophet #, his companions and their followers accepted bedouins [adrab] as 
believers without requiring them to investigate or to understand the sources from which 
principles of faith are derived. If it were indeed a requisite condition for faith, they would 
not have omitted it. [Shaykh Zadah, Nazm al-Farayid, #26 ]. 


°5 This is the opinion of the imams Abt Hanifah, Sufyan al-Thawri, Malik, Awzayi, Shafiyi, 
Ahmad and most of the jurists «4,45. They say, that the faith of a follower is valid, but 
he/she is sinful for not investigating and comprehending the proofs for his/her belief. Some 
of them have claimed consensus for this opinion. [Ali al-Qari, Minah al-Rawd, p.216]. 


°6 If the message of Islam does not reach a person of sound mind, is it still obligatory for 
him to bear faith in Allah &? If such a person does not believe in Allah, does he go to Hell? 
If he does, will he stay there forever? Most of our Hanafi [i.e. Maturidi] imams said that a 
person of sound mind cannot cite ignorance for not believing in a Creator. Imam Abu’l 
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43. The belief of a person, in the throes of death” 
is not acceptable; for his lack of faith, prior. 


44, Actions, good deeds are not counted as components — 
of Faith; though, there is a necessary affiliation.” 





Hasan Ashari and Abu'l Yusr al-Pazdawi [among Hanafis] said that such a person has a 
valid excuse. The third opinion of some scholars is that though it is obligatory for such a 
person to have faith in a Creator, he will not be punished for not believing. Incidentally, all 
three opinions are reported from Imam Abt Hanifah “ii5. Bajari says in Tuhfah, #12: It 
is therefore, that Abt Manstr Maturidi has said: “Our scholars have agreed that the 
commonfolk are believers and know their Lord, and are the filling of Paradise, as many 
reports indicate and there is consensus [ijmdd] on this; because they are naturally inclined 
to believe in the Unity of the Creator [tawhid al-saniy], and that He is Pre-eternal and that 
everything else is created [hadith] even if they are unable to explain it in the manner of 
theologians [mutakallimin] or describe it using their terminology”. 


°” Ba’as means hardship or punishment; in another version the word used is ya’as, meaning 
when all hope is lost. In the Qur’an: But their [accepting] faith did not benefit them, when 
they saw Our punishment...[Ghafir, 40:85]. It is said, that ba’as used in this verse means the 
throes of death, a while before the final gasps, when one beholds the angels of death, hitherto 
hidden from his eyes. In another Qur’anic verse: And repentance is not [accepted] from those 
who keep sinning until death comes to them; and one of them says [at the time of death, ] ‘T 
repent now’, or of those who die as disbelievers...[Nisa’a, 4:18]. In a hadith narrated by Ibn 
Umar &, the Prophet # said: Indeed, Allah &, will accept the repentance of His slave until the 
final gasp. [Tirmidhi, #3537]. The final gasps [agonal respiration] before death [ghargharah] 
is a time of intense hardship [ba’as] and the moment of utter despair [ya’as]. 


°8 Imam Aba Hanifah and most of his followers said: “Faith is affirmation of belief by the 
tongue; to accept it in the heart - even if a person does not do any good deed. A person 
who [sincerely] accepts all the tenets of Islam, remains a true believer even if he does not 
act upon any obligation or Islamic ruling.” This is also the opinion of Malik and Awzayi. 
[Ibn Adhbah, Rawdah al-Bahiyyah, #7]. However, performing actions such as prayer, 
zakat, fasting, pilgrimage etc. are obligations which bring one closer to faith, strengthen 
one’s faith and are an outcome of faith; yet, they are not components of faith. [Qari:] It is 
also the opinion of Imam al-Haramayn and majority of Asharis; in Sharh al-Maqasid, 
Taftazani has said that Hadith scholars have favoured this opinion. 
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45. A person is not ruled a disbeliever or an apostate” 
For sins such as adultery, murder or tyranny.’ 


46. Whoever considers becoming an apostate’ in the future’ 
Is ejected and severed from religion'” forthwith. 





» The Khawarij say that a person becomes a kafir, a disbeliever, by committing a sin - 
whether an enormity or a small sin [kabirah or saghirah]. The Mutazilah say that such a 
person is neither a believer, nor a disbeliever - and they claim an intermediate state they 
call as ‘transgression’ and the person a transgressor [fisq, fasiq]. We, the Ahl al-Sunnah say 
that regardless of the enormity of a person’s sin, he remains a believer; and Allah may 
punish him or forgive him. 


10 Tkhtizal, means expropriation of another’s property - whether by stealing, robbery or 
embezzlement. Here it is used as a generic term for the abuse of rights. 


101 Apostasy: To sever the [bonds] of Islam, whether saying or doing something 
intentionally that is disbelief. Regardless of whether such a thing was said in derision, or in 
denial or actual belief [in such kufr]. [Thus] whosoever disbelieves in the Creator or 
Messengers or belies a Messenger or considers a haram acknowledged by ijmaa, like 
adultery, as halal or vice-versa; or rejects that deemed obligatory by ijmaa or vice-versa; or 
intends to become a kafir on the morrow or vacillates concerning the issue - in all such 
cases, the person becomes an apostate. [Among] actions that cause apostasy: any deliberate 
action which explicitly mocks religion, repudiation and disparagement of religion, such as 
casting a copy of the Qur’an in garbage or prostrating to an idol or to the sun. However, 
children, the insane and those under duress are exempt from this ruling [if they utter 
words or commit deeds that cause apostasy]. Apostasy committed by an inebriated person 
is culpable, just as his Islam is valid; and the testimony concerning apostasy is absolutely 
admissible. [Imam Nawawi, Minhaju’t Talibin p.501] NOTE: Apostasy in inebriation 
mentioned above is the Shafiyi position; see distich #48 below for the Hanafi position. 


1© If a person contemplates apostasy — al-iyddhu billah — and plans to renounce the religion 
of Islam sometime in the future, he/she will instantly become an apostate. RasalAllah 
has said foretelling tribulations: “Hasten to do good deeds before strife and corruption 
[fitnah] come, like the parts of a dark night; [when] a man is a believer in the morning and 
becomes a kafir in the evening, or a believer in the evening will become a kafir by next 
morning. [Such] people will sell their religion for worldly benefit.” [Muslim #118]. 


103 The religion of Islam, which is the only path to salvation in the Hereafter. 
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47. Uttering a word of disbelief, even without believing in it 
If said willingly, is rejection of religion by heedlessness.'” 


48. One will not be ruled an apostate, when inebriated'® - 
He raves in his delirium and blabbers’” disbelief. 





104 Knowingly, willingly and without compulsion; because, uttering kufr in duress or under 
coercion is excused as mentioned in the Qur’an: Whoever disbelieves in Allah after having 
believed in Him - except who is under compulsion while his heart is at peace concerning 
Islam; but the one who disbelieved with an open-heart, upon him is the Wrath of Allah 
and for them [disbelievers] is a great punishment. [Nahl 16:106]. Poor Muslim farmers 
are being lynched in North India nowadays, by impotent thugs who call themselves ‘cow 
protectors’. Muslims are forced to utter kufr such as ‘Jai Shri Ram,’ which is praise of their 
idols. If a Muslim says this to save his life or escape torture inflicted by merciless cowards 
[because dozens of bestial scoundrels surround lone helpless men], he will be excused. May 
Allah taala destroy the enemies of Muslims. 


105 If one utters kufr willingly he becomes a kafir, even if he is convinced and unperturbed 
about Islam in his heart. In this case, Islam in his heart will not avail him. Movie actors, for 
example, do all kinds of antics and claim that Islam is in their hearts and they are only play- 
acting or saying something which they do not really believe in their hearts. Similarly, some 
people tell blasphemous jokes and when reproached, they justify their actions claiming that 
Islam is firm in their hearts. We seek Allah’s refuge. See The Killer Mistake, Ridawi Press 
for a lengthier discussion. When one becomes an apostate, all his good deeds are voided; his 
marriage is annulled. If he renews his faith and reverts to Islam, he will have to renew his 
marriage; furthermore, according to Hanatis, if he had performed the obligatory pilgrimage 
earlier, he will be required to repeat it. We ask Allah & to protect us from all kinds of disbelief. 


16 Sukr — inebriation. There are two cases of being stupefied: 


1. Under the influence of drugs that cause a temporary lapse in consciousness, cause 
drowsiness or intoxication. Such as opium used in medicine [in the past] or any 
modern drug - pills, syrup etc. - for medicinal purposes. In such a case, anything 
a person does, including divorce is not valid. 


2. Intoxication from prohibited substances such as alcohol and narcotics. In this case, 
divorce and other actions are considered valid, except for apostasy. One is not ruled 
an apostate for committing disbelief in a state of inebriation. 


107 Even actions — such as disrespecting a copy of the Qur’an - can cause apostasy. 
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49. The ‘Non-Existent’!®’ cannot be seen;'™ nor is it a thing’ 
By evidence, resplendent like the munificent crescent.'"’ 





108 Mddum = non-existent. This is the opposite of mawjid = something that exists. There 
are two kinds of mddim: The first is mddum basif [simply non-existent] one which is 
possible to exist, but does not exist. The second is madam mumtaniy al-wujid li-dhatih 
[intrinsically impossible to exist], such as a hypothetical ‘thing’ where the opposites 
coincide or self-contradictory things. Falsehood in Divine Speech is also intrinsically 
impossible as it would negate Absolute Truth. 


10° Ibn Jamaah [in Daraj al-Mdadili]: There are two issues discussed in this distich. 
1. Can Allah & ‘See’ the non-existent or not? The Mutazilah say ‘yes’ and Hanafis say ‘no’. 


2. Is the non-existent termed a ‘thing’ or an ‘entity’? The Mutazilah say ‘yes’ and the 
Ahl al-Sunnah say ‘no’. 


10 The Mutazilah say that mddum is a ‘thing’, an ‘entity - shayy — and that all things are 
established even before their coming into existence, but are hidden, similar to clothes being 
concealed in a suitcase. The Ahl al-Sunnah say that the non-existent is NOT a thing, 
regardless of its being possible to exist or impossible to exist [Bajuri in Tuhfah, #122]. In 
the Qur’an: And I created you, prior to which you were nothing [Maryam, 19:9]. In 
another verse: Indeed, there has passed a time upon the human, when he was not even a 
thing mentioned anywhere [Insan, 76:1]. Here the non-existent is described as ‘not a thing’ 
or ‘nothing’. The latter verse means: ‘a time has passed, when man was not a thing worth 
mention’ and the word ‘upon’ is used due to the idiomatic expression. 


The Mutazilah say, citing the Qur’anic verse: Indeed, the tremor of the Final Hour is a 
terrible thing [Haj jj, 22:1]. They say that the Hour has not occurred, nor the tremor; but it 
has been described as a ‘thing’ even though it has hitherto not come into existence. 


This actually means that it WILL be a terrible thing when it occurs, not that it is a ‘thing’ 
right now. Moreover, Allah taala knows that it will certainly occur. According to research 
scholars, being a ‘thing’ is synonymous to being existent [wujid] and not being a thing is 
synonymous to non-existence [ddam]. Sharif Jurjani has said that it has been linguistically 
accepted down the ages that ‘thing’ is used to refer to something that exists and “No-thing’ 
means non-existent [summarised from Qari’s commentary]. 


11 That is, “by proofs and knowledge that is apparent to me like the munificent crescent”. 
Also, the author hints that the crescent is named a ‘shining crescent’ only after the birth of 
the new moon and it can be seen; not when it is hidden and we are unable to see it. 
Similarly, only things that exist can be seen [Jamiy al-La’ali, p.130]. 
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50. The two!” are different: the created'” is not a thing 


Same as ‘creating’;'” take it to illuminate your insight.'® 





‘2 Takwin = the ability to create, Creating Power; mukawwan = the thing that is created. 
Takwin and mukawwan are two different things - they are not the same; one is the cause 
{musabbib] and the other is the effect [musabbab]. This is the belief of Ahl al-Sunnah; the 
Mutazilah believe that both are the same and both are accidents; i.e. came into existence 
later and are not pre-eternal [qadim]. The Asharis say that takwin is not a separate attribute 
but is actually a manifestation of Divine Power, which they term as the Effecting Power 
[qudrah tanjiziyyah]; according to them, Divine Power is pre-eternal, but the Attributes of 
Action such as bringing to life, giving death, giving sustenance etc. are all accidents, and is 
the effect of exercising Divine Power. 


13 Mukawwan. 


14 Takwin. To bring something into existense [yijad] from non-existence [ddam]. 
According to Hanafi imams, takwin is the eighth Divine Attribute [sifah dhatiyah], which 
is in addition to Divine Power and Divine Will [qudrah, irddah] and distinct from both. 
This, like all other Attributes, is also beginningless, pre-eternal, interminable, unendingly 
eternal and self-subsisting. 


5 Kohl is believed to illuminate the eyes; here, the couplet means: remember that takwin 
and mukawwan are separate; take this opinion to illuminate your insight [Qari]. 


Musayarah/Musamarah: This issue revolves around the Attributes of Action [sifat al- 
afdal], the existence of which is known by verses such as: The Creator, the Maker, the 
Originator of forms [Hashr 59:24]. Similar are the names, Giver of Sustenance, Giver of 
Life and Giver of Death [raziq, muhyi, mumit]. These are attributes that imply an effect; 
and they have names other than Divine Power [qudrah], and are named according to the 
effect that is produced - and all these attributes are grouped under one name: takwin; that 
is, all the Attributes of Action are grouped under one term. Thus, if the effect produced is 
creation, then the Divine Name [on account of this action] is Creator [khdaliq] and the 
Attribute is Creating [khalq]. If the effect is sustenance [rizq], the Name is Giver of 
Sustenance [raziq/razzdq], and the Attribute is Giving Sustenance [tarziq]; if the effect is 
life [hayah], the Name that implies the attribute is Giver of Life (muhyi] and the attribute 
is Giving of Life lihya ’a]; if the effect is death [mawt], the Name that indicates the attribute 
is Giver of Death [mumit] and the attribute is Giving of Death [imatah]. But all these 
Attributes of Action converge under one attribute, and that is takwin. 
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Musayarah/Musamarah [summarised]: The Asharis say: Takwin is not a distinct or a 
separate attribute, and no more than Divine Power, when it is linked to a specific action. 
Thus, To Create [takhliq] is Divine Power related to bringing creation into existence; 
Giving Sustenance [tarziq] is Divine Power related to providing sustenance - and since 
Attributes of Action are actually ‘relation of Divine Power to something that occurs, they 
are accidents [hadith]. 


Bajari in Tuhfah #30: They differed concerning takwin; The Maturidis affirmed takwin as 
a Divine Attribute which is beginningless, pre-eternal and subsisting by Allah Himself - 
and it is by this Attribute He brings into existence or annihilates something. But if it is 
related to existence, it is known as ‘Bringing into Existence’ [yijad]; if it is related to 
annihilation, it is known as ‘Annihilation’ [iyddm)]; if it is related to life, it is known as 
‘Giving Life’ lihya ‘al, etc. Thus, according to Maturidis, the Attributes of Action [sifat al- 
afdal] are beginningless and pre-eternal because they are [all actually under one term:] the 
Attribute of Creating [takwin] - some have said that they are all separate attributes, which 
is debated by ancient scholars. Asharis do not accept this and say that Attributes of Action 
are relation of Divine Power in Execution [tanjiziyyah], which are accidents. 


Aba Adhabah in Rawdah al-Bahiyyah: Ibn al-Ghars al-Hanafi [833-894AH] has said: 
Takwin is a term used to describe the act of creation, of bringing into existence and other 
Divine Actions. This is an Attribute of His Self and it subsists by Allah Himself. That is to 
say, Allah has brought into existence every particle in this universe, and everything comes 
into existence at the time He has ordained - and the exact time of its coming into existence 
is known to Allah & and is linked to His Will. Takwin is pre-eternal, similar to Divine Will; 
but its connection to the creation is an accident. But one cannot say that the Power to 
Create [takwin] does not exist until the creation [mukawwan] exists, just as ‘hitting’ does 
not exist unless the object that can be hit exists, unlike knowledge or power [i.e. the action 
requiring an object, such as hitting a thing, cannot exist until the object exists; unlike 
knowledge or power concerning that object which can exist prior to the existence of the 
object]; because we [Maturidis] say that takwin has two meanings: 


1. The Attribute of Self [sifat nafsiyyah] which is the intrinsic ability to create and 
bring into existence [every contingent thing]. 


2. The Divine Act of creation: this is the relation of the Attribute of Self to the thing 
that is created [at the time of its creation]. 


That which the Maturidis profess to be pre-eternal is the Attribute, not the Action per se. 
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[Aba Adhabah continues:] Know that the Hanafis derive the concept of takwin from the 
Qur’an, where Allah & says: Indeed, Our saying to a thing, when We Will for it [to exist], 
that We say ‘Be’ and it becomes [Nahl, 16:40]. So they say, the word ‘Be’ [kun] precedes 
the existince of that thing, and this is known as the ‘Command’ [amr] and the ‘Word’. 
[Maturidis say:] Allah & has described takwin by the word, ‘Be’ [kun] and the created thing 
[mukawwan] by the word, ‘so it becomes’ [fa-yakiin]. The words takwin, ikhtirad [to 
originate], yijdd [to bring into existence], khalq [to create] are all synonymous in one aspect 
and are dissimilar in another. They mean the same in the sense ‘a thing that is brought into 
existence, and previously it was non-existent’ and this [attribute] has a more specific 
relation than Divine Power [qudrah] to that thing. Because Divine Power has the same 
relation concerning all things subject to Divine Power [maqdirat]; but takwin is related 
only to those things [maqdurat] which can come into existence; and this is not [merely] a 
relative attribute [sifah nisbiyyah] that can only be understood in the context of something 
to which it is related - rather, it is a [definitive] attribute that is evinced by the result that 
is produced by that relation [i.e. Giving Life is manifested by life]. As for the claim that 
[Maturidis] say “Divine Power is effective in the possibility of a thing’, such an ascription 
to them is incorrect. Rather, according to them, Divine Power is related to a thing [maqdiir] 
concerning its possibility to exist; and takwin is related to bringing that thing into existence 
and is the cause that brings it into existence; its relation to the action-accident [fiyl hadith] 
is similar to Divine Will concerning something that is willed [murdad]. However, everything 
that is subject to Divine Power and everything that is in Divine Knowledge need not 
necessarily exist; only takwin brings a thing into existence. Therefore this attribute is pre- 
eternal, because accidents cannot subsist in the Self of Allah &. 


Shaykh-Zadah Abd al-Rahim in his Nazm al-Fardayid #10: Asharis say that takwin is not 
a separate attribute of Allah &; rather it is a nominal description, an abstract concept, that 
is the relation of the cause with its effect as mentioned in Sharh Jawharah, Musayarah, 
Maagésid, etc. Hanafi scholars say that it is agreed by consensus, and the evidence for which 
is found in revelation and reason both, that Allah & has brought the creation into existence 
and has created this universe; and to affirm a name derived from the word denoting an 
attribute, without that attribute being present, is an absolute impossibility - else it would 
imply the presence of an effect without the attribute that brought about that effect [ie., 
since Allah & has been named the Creator, Originator, He must have the attributes of being 
able to create and to originate, takhliq]. 


It is mentioned in the Book of Allah & that He has Power over all things [Baqarah, 2:20] 
and also He is the Creator of every thing [Anaam, 6:101/102]. Now, “all things possible’ 
[maqdirat] were not present in pre-eternity, just as creation [makhligqat] did not exist - 
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so to affirm one attribute [qudrah] in pre-eternity and deny another [takwin], by bringing 
the latter under the rubric of the former and attempt to redefine the meanings of both; this 
is nothing but high-handedness. 


The Asharis say that, if the meaning of takwin is ‘the very influence that Power exercises in 
a thing that is subject to it’, then it is a relative attribute. It is not present unless the thing 
to which it is related [muntasib] is present, then the accidence of a created thing [hudith 
al-mukawwan] necessitates the accidence of the Creating Power [takwin]. But if it is taken 
to mean the effecting attribute [the cause] in the existence of the effect, then it is Divine 
Power itself... 


[Answering the above objection, Shaykh-Zadah says:] Indeed, the Attribute of Allah & in 
bringing about the existence of the creation is takwin; and it is a causal attribute influencing 
the existence of the effect. Divine Power is another attribute of Allah &, which means that 
the influence CAN be exercised. 


Takwin is more specific than Power [qudrah]; because qudrah has equal relation 
concerning all things that are subject to it [magqdurat]; and takwin is related only to those 
that have/will come into existence. Qudrah does not necessitate that everything subject to 
it will exist; but takwin entails that the thing to which it is related, will come into existence... 


Tahawi in his Agidah: And just as Allah & is Pre-eternal, beginningless with all His 
Attributes, so also is He, and His Attributes eternal, unending, interminable [azali, abadi]. 
It is not that He gained the name ‘Creator’ only after He made the creation; nor did He 
come to be known as the Originator [bariy] only after the origination of the universe - 
rather, He was the Sustainer [rabb] when none existed whom He sustains [marbab]; He 
was very much the Creator, even when there was no creation. Just as He is entitled to the 
name ‘He who Resurrects the dead’ [muhyi’l mawta] even before resurrecting them, He is 
entitled to be called the ‘Creator’ before He created the universe — and that is because He 


has Power over all things. 


Allah & knows best. 
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51. Unlawful food is also sustenance, similar to lawful food!"® 
Even if our adversaries dislike my saying it thus. 


52. In the graves,!!” about the One-ness [tawhid] of Allah, 
Every person after death, will be questioned." 





16 The Muttazilah claim that unlawful food or wealth and property gained by illegitimate 
means are not deemed sustenance [rizq] because, according to them, Allah & does not give 
unlawful sustenance [rizq haram]. The Ahl al-Sunnah say that everything that one gets, is 
sustenance given by Allah, whether one acquires it by lawful or unlawful means. The reason 
for this contention is the definition of rizq - the Ah] al-Sunnah define it as anything that 
nourishes the body of a living being; the Mutazilah say that rizq means rightful ownership, 
which obviously, is an invalid definition [Bakri]. 


7 Even though, only the grave is mentioned, every soul will be questioned wherever it is 
confined after death - whether a person had drowned or was burned or eaten by a wild 
animal or embalmed, or eaten by scavenger birds, as it happens in the Sky Burial in Tibet 
or the isolation of dead bodies in the Tower of Silence by the Zoroastrians. 


118 Two fierce angels, Munkar and Nakir, will interrogate a person after his/her death, in a 
terrible manner asking these three questions: 1) Who is your Lord? 2) What is your 
Religion? 3) What did you say about this Person? [referring to our Master Muhammad #3]. 
Believers [Muslims] will reply: “My Lord is Allah; my Religion is Islam; and my Prophet is 
Sayyiduna Muhammad &.” The disbelievers/kafir and hypocrites/munafiq will say: “Alas! 
Alas! I do not know.” 


In the hadith reported by Qatadah from Anas ibn Malik : When a slave [i.e. a person] is 
placed in his grave, and his companions [friends and relatives] turn back and he [the dead 
man] hears their footsteps fade away, two angels will come to him, will make him sit up 
and tell him: ‘What did you say about this man’ pointing towards Muhammad *. The 
believer will reply: ‘I bear witness that he is the slave of Allah and His Messenger.’ The 
person will be told: ‘Look at this [potential] seat of yours in hell, but Allah & has replaced 
it with a place for you in paradise.’ The believer will see both the places.’ [Bukhari, #1374]. 


There are reports that some people will be exempt from questioning, such as martyrs, 
Muslim soldiers guarding the outposts of Muslim lands, those who die on Fridays (whether 
in the day or in the night), those who recite Sirah al-Mulk every night, and those who die 
of internal diseases [in the hadith, cholera is mentioned, mabtin]). 


31 


53. Disbelievers and sinners will be meted out!!” 


punishment in the grave - recompense for evil deeds.’ 


54. People will enter Paradise only by the Grace’! 
Of Rahman. Know this O people with high hopes.'” 





119 Disbelievers will be punished in the grave; and some sinful Muslims will also be 
punished in the grave. This line is rendered varyingly in different versions of the text; 
yuqda, meaning ‘will be subject to’ or bughda, ‘those who despised and bore animosity to 
God’ or ba’adun, meaning, some of the sinners will be punished. 


20 Tn the hadith: Punishment in the grave is real and true [Bukhdri, #1372]. The following 
prayer was taught by RasalAllah # to seek refuge of Allah from the torment in the grave: 
allahumma inni a’uidhu bika min fitnati’n nar wa min ddhabi’n nar; wa a’uindhu bika 
min fitnati’l qabr; wa a’uidhu bika min fitnati’'l ghina, wa a’uidhu bika min fitnati'l 
faqr; wa a’tiidhu bika min fitnati’l masih al-dajjal - O Allah, I seek Your refuge from the 
ordeal of fire and the torment of fire and the severe test in the grave; I seek Your refuge 
from the seduction of wealth, and I seek Your refuge from the misery of poverty; and I seek 
Your refuge from the turmoil of Dajjal, the false messiah [Bukhdri, #6376]. 


In another hadith, RasiilAllah # is reported to have said: The grave is either a garden from 
the gardens of paradise, or a pit of fire from hell [Tirmidhi, #2460]. 


21 Believers will not enter paradise just on account of their good deeds. Rather, it will be 
due to the Grace of Allah & and His Conferring honour upon His slaves. This is mentioned 
in the hadith where RasalAllah & said: None of you will enter paradise because of his deeds. 
His companions asked: “Not even you, O Messenger of Allah?” He replied: “Not even I; except 
that Allah #& has enveloped me in His Mercy” [Bukhari, #5673]. The Jahmiyyah, 
Qadariyyah, Najjariyyah and Mutazilah rejected this, and said that it is obligatory upon 
Allah & to grant paradise for those who do good deeds. The Ahl al-Sunnah say that nothing 
is obligatory upon Allah &. 


Yet, this does not contradict the Quranic verse: Enter paradise for the [good] deeds you 
used to do [Nahl, 16:32] as people will be in different levels of paradise, according to their 
deeds. 


122 Those who hope to be forgiven and enter paradise. 
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55. The Reckoning” after the Resurrection™ is true 


Be wary of committing sins [for they will be accounted].’” 


126 127 


56. Some will be given their deed-books 
Some behind their backs,'”* and some in their left hands.” 


in their right hands 





23 People will be accounted for their deeds; this is known as hisab, or the Reckoning. The 
Jahmiyyah and philosophers reject the concept of Reckoning. 


4 The Accounting of Deeds will happen after people are brought forth from their graves. 
When it is such a grave matter, people should be wary of transgressing the Rights of Allah 
and especially be cautious from violating the rights of humans. However, this refers to sins 
in general, and they are indeed a heavy burden. Astaghfirullah. 


5 Tt is an article of faith to believe in life after death and in the Day of Resurrection and 
the Great Gathering [yawm al-hashr wa’n nushir] as Allah & has mentioned in the Qur'an: 
Soon his account shall be taken, and [he will be] accounted in an easy manner [Inshiqagq, 
84:8]. In another verse: Read [aloud] your record; you suffice [for yourself] on this day to 
take the account of your own self [Isra’a, 17:14]. 


26 The hafazah or the guardian angels; also known as kiraman katibin, the ‘honourable 
scribes’, record our deeds - it is reported that every one of us has four recording angels; 
two in the daytime and two in the night. [See Suyati’s Habayik, p.89, #314]. 


27 Muslims will be given their records of deeds in their right hands. At the time of 
examination, some will be examined very swiftly and lightly; his good deeds will be 
rewarded and his sins will be forgiven. Anyone who is questioned, will face dire 
consequences. We seek Allah’s refuge from being questioned, and to be included among 
those who are totally exempt and sent into paradise without any accounting. Amin. 


8 Disbelievers and hypocrites will be given their record of deeds in their left hands or 
worse, in their left hands twisted behind their backs. 


29 This is mentioned in the Qur’an: As for him, whose book of deeds is given in his right 
hand; soon his account shall be taken, and [he shall be] accounted in an easy manner; 
and he shall return to his family in happiness; as for him, whose book of deeds is given 
behind his back; soon he shall cry out for extermination; [but] he will be sent into a 
blazing fire [Inshiqagq, 84:7-12]. In another verse: As for him, who is given his book of deeds 
in his left hand, he will say ‘Alas! Were it that my book of deeds had never been given to 
me and were it that I knew nothing of my account’ [Haqqah, 69:25-26]. 
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57. Weighing of Deeds'” is true, and so is the Crossing — 
Upon the Bridge,'*' without any doubt. 





130 Allah & has said: And the Weighing [of deeds] on that day is true. They, whose scales 
are heavy are indeed the successful ones. And they, whose scales are meagre are the ones 
who have put their own selves into peril and a loss - recompense for their unjust rejection 
of Our signs [Aaraf, 7:8-9]. In another verse: And We shall place the Scales of Justice on 
the Day of Resurrection.. [Anbiya’a, 21:47]. 


Qari: Deeds or actions are abstract, intangible - one cannot imagine their essences or their 
being heavy or light; nor can one visualise their being weighed from a physical perspective. 
But as it has been mentioned in the Qur’an, and we must believe, without trying to 
investigate the nature of these things - because Allah & has the Power to make His slaves 
understand or measure their deeds. Many exegetes have said that it is a physical scale with 
pans [for placing deeds] and with a pointer. 


131 Sirdt is a long bridge on the brim of hell, passing through its middle; the bridge is finer 
than hair, sharper than the blade of a sword and darker than the night — everyone has to 
pass on this bridge. There will be grappling irons and sharp hooks [kalalib] suspended on 
either side of the bridge. Those who cross the bridge, will enter paradise and those who slip 
will fall into hell. It is mentioned in the Qur’an: And there is none among you, except that 
he will have to cross [the bridge] upon hell [Maryam, 19:71]. Qarafi, Shaykh Ibn Abd al- 
Salam, Zarkashi and others have said that the description ‘finer than hair, sharper than 
sword’, is figurative if the description is indeed established by authentic narrations. 
Bayhadi has said: ‘I did not find this description in any authentic narration; however, it has 
been described thus, by companions, and in their own words.’ This has also been explained 
thus: It is a very delicate and serious matter - hence, finer than hair; and a grave and 
perilious journey - hence, sharper than a sword. Allah & knows best [Summarised from 
Laqgani’s commentary Hadiyyatu’l Murid 2/1097, #106]. 


Muslims will swiftly cross the bridge. Some will pass on it in the blink of an eye, some with 
the speed of lightning, some as a swift breeze, some as galloping horses and some as though 
riding a camel. Some will cross the bridge in safety, some will be bruised and battered but 
will eventually cross the bridge, and some others will fall from the bridge into hell. The last 
ones to pass will be dragging themselves, and will be pulled towards safety. [Relevant 
portion summarised from a lengthy hadith in Bukhari, #6573]. In another hadith, 
RastlAllah said: And your Prophet will be upon the bridge praying for you, beseeching: 
“O my Allah, let them pass in safety. Let them be safe, rabbi sallim, sallim [Muslim, #195]. 
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132 


58. It is hoped that the righteous ones will intercede 
For sinners with huge sins, big as mountains.’** 


t4 t} 


59. Prayers have a definite benefit’**and a profound effec 


It is the heretics who reject; and claim prayers are futile.'*° 





' Pious people, righteous folk such as Prophets, Awliya’a, martyrs, upright scholars and 
pious Muslims will intercede for those who have committed sins - whether major or 
minor. Ibn Jamaah has said, ‘All people can be classified into two categories: Believers and 
disbelievers. Everyone concurs that disbelievers will be in hell [there is no dispute that the 
kafir will be in hell]. Believers are of two kinds: the pious ones and the sinners. It is agreed 
by consensus, that righteous Muslims will be in paradise. Sinners who are believers will be 
of two kinds: sinners who have repented and sinners who have not repented. It is agreed 
by consensus that the sinner who has repented will be in paradise. That leaves the sinner 
who has not repented, and his fate will be decided by the Mercy of Allah &. 


Be it known, that our Prophet, our Master Muhammad # is the chief of all intercessors. 
He will be the first to intercede, and his intercession will be the first to be accepted. Many 
hadith mention the exalted station granted to our Master @ on that day. In the Qur'an: 
Nigh it is, that your Lord Sustainer will bring you forth upon the Extolled Station [Isra’a, 
17:79]. Exegetes have said that maqaman mahmida refers to the high station given to 
RasulAllah # on Judgement Day, when he will be extolled; others have said that it may also 
mean the high station of intercession. 


133 All sins except idolatry and polytheism [shirk] may be forgiven, as Allah & has Himself 
said: Indeed, Allah will not forgive that partners be ascribed to him [or commiting kufr]; 
but may forgive anything besides, for whomsoever He Wills. [Nisa’a, 4:48]. 


4 Prayers [duda], beseeching Allah & and asking Him for favours, forgiveness, protection 
from adversity and for warding off danger, prolonging one’s life, asking for children, etc., 
are all permissible; and prayers will be answered. Allah & has said: Call upon Me; I will 
Answer your (prayers) [Ghafir, 40:60]. RasalAllah #8 is reported to have said: That which 
has been ordained will not be superseded, except by prayer [Hakim in Mustadrak, #1814]. 


185 Similarly the prayers of the living will benefit the dead, for their forgiveness, comfort in 
their graves and for elevation of their ranks. 

86 The Mutazilah say that prayers [duaa] are to no avail - because, according to them, all 
things are destined and prayers cannot change anything. They also deny that prayers of the 
living can benefit the dead. 
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60. This world of ours, the universe, is an accident!*’ and Hyle'* 
Does not actually exist;'”’ listen to this with delight.'”° 


61. Paradise and Hell have already been created" 
A time has already passed upon them so far.'” 


62. A person of faith will not stay forever 
For the wretchedness of his sin, in the Abode of Flames.'!” 





37 Hadith - Accident: that which came into existence after having been non-existent. 
Ancient philosophers believed that the world, the universe, has existed eternally; but we 
Muslims believe that it was non-existent and it was brought into existence by the Creator. 


138 Hayula: Hyle, or Prime Matter according to Aristotle’s theory of matter, which can be 
stated as: everything is made of four fundamental elements: earth, air, fire and water; these 
elements can be hot or cold, wet or dry. The concept of ‘prime matter’ is attributed to 
Aristotle, meaning it is the matter of the elements; and the elements are actually composed 
of this ‘prime matter’ [hyle] and the form that it takes - and that it can potentially, take any 
form. [See Ainsworth, Thomas: Form vs. Matter, Stanford Encyclopedia of Philosophy] 


139 According to philosophers, this hypothetical ‘Prime Matter’ is supposed to have existed 
eternally and is primordial; it exists without measure [kammiyyah] or attribute [kayfiyyah]; 
and it is not accompanied by an accident; and then it itself undertook attributes, and 
accidents occurred, and the world was created. Thus it is explained in Qamiis [Qari]. 


140 ‘We Muslims believe that everything was created by Allah &, the Creator. Only He has 
existed pre-eternally, without a beginning. Everything is Created by His Will, subject to 
His Power, and His Creating [takwin]. 


141 Both Paradise and Hell have been created and a period of time has passed upon them, as 
mentioned in the Qur’an: [Paradise is already] prepared for the pious [Aal Imran, 3:133] 
and [Hell is already] prepared for the disbelievers [Baqarah, 2:24]. The two abodes exist and 
wil be everlasting as mentioned in the Qur'an: They shall abide in it forever [Nisa’a, 4:57]. 


2 Some Mutazilis say that while Paradise and Hell are indeed true, they do not exist now 
and will be created in the Hereafter. 


8 According to the Ahl al-Sunnah, a person who commits the deadly sins [kabirah] and 
dies without repentance, will not remain in Hell forever. The Khawarij and Mutazilah say 
that committing an enormity causes one to go out of faith. 
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63. I have fashioned a poem on Tawhid, the Correct Creed; 
Beautiful in form; indeed, like sheer magic. 


64. Giving solace to the heart and glad tidings of comfort 


144 [ 


Reviving the soul, as pure water’ [revitalises the body]. 


65. Engage with it, and memorise it; believe'* in this creed'*° 
You will attain immense blessings [in both worlds]. 


66. And help this poor slave evermore 


By remembering him in your prayers.'” 


67. He fervently hopes that Allah will forgive him, by His Grace 
And will grant him eternal bliss in the Hereafter. 


68. And I too shall pray as much as I can 
For those who pray for me and wish me well.!*8 


~~” 





‘4 Similar to pure and sweet water that invigorates the body of a thirsty man, this poem on 
the correct creed of Ahl al-Sunnah rejuvenates one’s faith and revitalises the soul. 


4 The articles of faith mentioned in this poem are the true creed of Ahl al-Sunnah; the 
author exhorts Muslims to read it, memorise it and understand it well. 


46 This book covers almost all the necessary aspects of the Sunni Creed. Readers are 
encouraged to read Agidah Tahawiyyah which has some more topics not mentioned here. 


47 Pray for him, ask Allah to forgive him [istighfar] whenever you remember him. We ask 


Allah & to give Imam Ali al-Ushi & a great reward, and to elevate his rank in paradise. 


48 We ask Allah & to have mercy upon the author, and all our teachers and shaykhs; our 
parents and our elders — we ask Allah & to grant us and our friends and relatives, a beautiful 
ending and death upon faith; and grant us exalted stations in the hereafter in the company 
of Prophets, siddiq, martyrs and righteous folk. Praise belongs to Allah &. 
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Appendix A 


THE QASIDAH IN ARABIC 








yaqilu'l abdu fi bad-i’l amalt 
li tawhid'" bi nazm'" ka’l la-alt 


ilahu'l khalqi mawlana qadim"" 


wa mawsUf"" bi awsafi'l kamadli 


huwa’l hayyu'l mudabbiru kulla amr" 
huwa’l haqqu'l mugaddiru dhul jalali 


muridu'l khayri wa’sh sharri’l qabthi 
wa lakin laysa yarda bi’l muhali 


sifatu'llahi laysat ayna dhat'" 
wa la ghayra” siwahu dha’fisali 


sifatu’dh dhati wa'l afaali turra” 
qadimat"” masGnatu’z zawall 


nusammi'llaha shayy’a” la ka'l ashya’a 
wa dhata" an jihati’s sitti khalt 
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wa laysa'l ismu ghayra’ li'l musamma 
lada ahli’l bastrati khayri aali 


wa ma in jawhar"” rabbi wa jism“" 
wa la kull’” wa baad"" dhu'shtimali 


wa fi'l adh-hani haqq"” kawnu juz’y"" 
bila wasfi't tajazzi ya’bna khalt 


wa mail qur’anu makhldga” taala 
kalamu'r rabbi an jinsi'l maqali 


wa rabbu'l arshi fawqa’l arshi lakin 
bila wasfi't tamakkuni wa'ttisali 


wa ma’t tashbthu li’r Rahmani waj‘ha" 
fa sun an dhaka asnafa’'l ahalt 


wa la yamdi ala’d dayyani waqt"” 
wa azman“” wa ahwal"" bi hali 


wa mustaghn'" ilahi an nisaY" 
wa awlad' inath' aw rijali 
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20 


21 


22 


23 


kadha an kulli dht awn" wa nasr'" 
tafarrada dhu'l jalali wa dhu'l maali 


yumitu'l khalqa qahra" thumma yuhyt 


fa yajzthim ala wafqi'l khisali 


li ahli'l khayri jannat"” wa numa 
wa li'l kuffari idraku’n nakali 


wa la yafna’l jahimu wa Ia'l-jinanu 
wa la ahlahuma ahlu'ntiqali 


yarahu'l mu-mintna bighayri kayf'" 
wa idrak'" wa darb!" min mithali 


fa yansawna’n nayima idha ra-awhu 
fa ya khusrdana ahli’l iytizali 


wa ma in fiylu" aslaha dha’ftirad” 
ala'l hadi’l mugaddasi dhi’t taalt 


wa fard"" lazim"" tasdiqu rusli" 
wa amlak'" kiram' bi'n nawéli 
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24 


25 


26 


27 


28 


29 


30 


31 


wa khatmu'r rusli bi’s sadri’l mualla 
nabiyy'" hashimiyy'" dht jaméli 


imamu'l anbiya’yi bila’khtilaf” 
wa taju'l asfiyayi bila’khtildli 


wa baq'" sharuhu fi kulli waqt'" 
ila yawmi'l giyamati wa’rtihali 


wa haqq"" amru miyraj'" wa sidq!” 
fa fihi nassu akhbar'" awali 


wa marjuww"" shafadatu ahli khayr'” 
li as-habi'l kabayiri ka’l jibali 


wa inna’l anbiya-a laff aman" 
anil isyani amda” wa'nyizali 


wa ma kanat nabiyya” gattu untha 
wa la abd"" wa shaks"" dhu'ftiaali 


wa dhu'l garnayni lam yuraf nabiyya” 
kadha luqmanu fahdhar an jidali 
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33 


34 


35 
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37 
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wa yisa sawfa ya'tl thumma yatwi 
li dajjal'" shaqiyy'" dhi khabali 


karamatu'l waliyyi bi dari dunya 
laha kawn"" fahum ahlu’n nawali 


wa lam yafdu'l waliyy”” gattu dahra” 
nabiyya" aw rasula” fi'ntihali 


wa li’s siddaqi rujhan“” jaliyy*” 
ala'l as-habi min ghayri’Atimali 


wa li'l fardgqi rujhan’” wa fadl4" 
ala uthmana dhi'n ndrayni dali 


wa dhu'n nirayni haqqa” kana khayra” 
mina’l karrari fi saffi'l qitali 


wa li'l karrari fadl¢" baada hadha 
ala'l aghyari turra” la tubalt 


wa li’s siddigati’l rujhanu fadlam 
ala’z zahra’yi ft baadi'l khildli 
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40 


41 


42 


43 


44 


45 


46 


47 


wa lam yalan yazida" bada mawt'" 
siwa'l mikthari fi'l ighrayi ghalt 


wa Imanu'l muqallidi dh iytibar'" 
bi anwayi’d dalayili ka’n nisali 


wa ma udhr"" li dhi aql'" bi jah" 
bi khallaqi'l asafili wa'l a-aalt 


wa ma Imanu shakhs'" hala ba’s"" 
bi maqbal'" li faqdi’l imtithali 


wa ma afaalu khayr'" ff hisab'" 
mina’l Imani mafrdda'l wisali 


wa la yuqda bi kufr'" wa’rtidad'" 
bi ahr" aw bi gatl'" wa’khtizali 


wa man yanwi'rtidada" baada dahr'" 
yasir an dini haqq'" dha’nsilali 


wa lafzu'l kufri min ghayri’ytiqad"" 
bi tawy'" raddu din" bi’ghtifali 
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48 


49 


50 


51 


52 


53 


54 
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wa la yuhkam bi kufr'" hala sukr'" 
bi ma yahdhi wa yalghd bi'rtijali 


wa ma'l madGmu mar'’yiyyan wa shayya" 
li figh' aha ff yumni! hildli 


wa ghayrani'l mukawwanu Ia ka shayy'" 
méaa’t takwini khudh-hu li’ktihali 


wa inna’s suhta rizq?” mithlu hill" 
wa in yakrah magqali kullu qalt 


wa fil ajdathi 4n tawhtdi rabbt 
sa-yubla kullu shakhs" bi’s su-ali 


wa li'l kuffari wa'l fussaqi yuqda 
adhabu'l gabri min sdyi'l fiaali 


dukhalu’n nasi fil jannati fad" 
mina’r Rahmani ya ahla'l amalt 


hisabu'n nasi badda’l baathi haqq’" 
fa-kand bit taharruzi 4n wabali 
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wa yuUuta'l kutbu ba4da" nahwa yumna 
wa baada" nahwa zahr'" wa’sh shimali 


wa haqg"" waznu a-dmalin wa jar-y"" 
ala matni’s sirati bila ‘htibalt 


wa marjuww"" shafaatu ahli khayr' 
li as-habi'l kabayiri ka’l jibali 


wa li’d daawati ta’thir’" baligh"” 
wa qad yanfihi as-habu’d dalali 


wa dunyana hadith" wa’l hayala 
adimu'l kawni fa’smaa bi'jtidhali 


wa li'l jannati wa’n nirani kawn"” 
alayha marru ahwal'” khawalt 


wa dhull yimani la yabqa muqima” 
bi shu-mi’dh dhanbi fi dari’shtiaali 


lagad albastu li’t tawhtdi nazma® 
badty ash-shakli ka’s sihri'l halali 
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65 


66 


67 


68 


yusalli’l qalba ka’l bushra bi rawhi" 
wa yuhyi’r raha ka'l mada’iz zulali 


fa khadd fihi hifza" wa’dtiqada” 
tanalu jinsa asnafi'l manali 


wa kdnd awna hadha'l abdi dahra" 
bi dhikri'l khayri fi hali'btihali 


laall'llaha yaafahu bi fadl'” 
wa yutthi’s saadata fil maali 


wa inni’d dahra adud kun’ha wusyt 


li man bi'l khayri yawma" gad daa IT 
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Appendix B 
QUR’ANIC VERSES 


These are the Quranic verses mentioned in translation in footnotes. In all 


instances, the translation is cited first and the text is below it. 


Footnote #11 

He is not Pleased for His slaves to disbelieve |Zumar 39:7]. 
ace 2 
IME 

Footnote #16 


Ask them: ‘Whose witness is the greatest?’ Say: Allah is the [greatest] 
Witness between I and you [Anaam, 6:19]. 


t 
posers a fs Z soe 


Z Z se2 
209 5A ang AN fo Bay ST 52 sls 


Footnote #19 

Glorify the Name of your Lord [Al-Aala, v1]. 
piagnigs 

Footnote #24 


And disbelievers will never cease doubting, until the Final Hour comes upon 
them suddenly, or comes punishment, on that day which will be fruitless for 
them [Hajj 22:55]. 


Gf 20 7? - 2° 374 Bap re 2, 
ABR NS OMI, 


- 


7g Oe oar Bere br 4 gar ke 
\ : ele. cA \ t|. 
pte gp Ve gh 5) ace acl gil 


And when you said: “O Misa, we will certainly not believe you until we see 


Allah openly [with our own eyes]” [Baqarah, 2:55]. 


2-7 Loe 


CRAG ENE Sep f5 bis 


The People of the Book ask you to cause a book to descend upon them from 
the heavens. Indeed, they have asked Misa for something even greater than 
this, when they said: ‘Show us Allah manifestly.’ They were struck by a 
thunderbolt for their transgression. [Nisa’a, 4:153] 


Ane 47 “ar 


ose ack 4,24. Aes 22 hee Y8LaL 
IMG ras MENSA See IS ol EST Jal ayes 


When our signs [Qur’anic verses] are recited to them, they say: ‘These are 
naught, but legends of ancient folk’ [Qalam, 68:15]. 


47 72d 


LANL AG Big fe S55, 


Indeed, there is nothing else except our death for just once; and we shall not 

be resurrected. Bring forth our forefathers if you are indeed truthful. 

[Dukhan, 44:35-36]. 
@ Sis 25h 


2 3S 9, 


Leis @ ELIAS IIE Nps ol 


£° 


When he comes to know of our signs [Qur’anic verses] he takes to mockery... 
[Jathiyah, 45:9]. 


(Gs Seieez ee 77 
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Death will come to you, even if you take shelter in the most formidable 
fortress...[Nisa’a, 4:78]. 


ee aM Gesas eB SBES 


Until death comes to them, and they will say: “O our Lord, send us back” 
[Mu’mintn, 23:99]. 

praples IEA igs 
If only you could see the Angels yank the souls of disbelievers, and slap their 
faces and strike their backs, [saying:] ‘Now, taste the punishment of the 
scorching fire’ [Anfal, 8:50]. 


Lp KAM BEN S555 


= 


A708 Ae ee Zoake7 


GAN G\3el 98935 623 15 eb 


Be lenient with disbelievers and give them some time. [Tariq, 86:17]. 
cilia 
Do wait; indeed, we too are waiting. [Hud, 11:122]. 
Syke Gy ren 


Footnote #27 
And He is Omnipotent over His slaves. [Sarah Andam, 6:18] 


& ZI Kea By 


eles lalla; 


Rahman made istiwa’a on the Throne. [Sirah Ta-Ha, 20:5] 


oe AG eta 


Seal all Ses 
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Footnote #31 
Wheresover you turn, you will find the Mercy of Allah facing you 
[Bagarah, 2:115]. 


4ul jes on Wg GG 
There is nothing like Him [Shura, 42:11]. 


Maal h a 


ee 


Footnote #33 
The Lord of the Day of Recompense. [Fatihah, 1:4]. 


el so BS 
Footnote #38 


And that Exalted is our Lord Sustainer; He has not taken [unto himself] a 


wife or a son. [Jinn 72:3] 


AVA 4k 7 Abe UAL OO SEe 
Ya SeIt 6 S515 
Footnote #40. 
Every soul shall taste death. [Aal Imran, 3:185]. 
B g70Ac ne o- 4A 
S perlgers & 
Footnote #41. 


Whose dominion is it this day? [Everything] belongs to Allah, the One, the 
Absolute Subduer [Ghafir, 40:16]. 


72, 20 $7 9 


Neda Sa ariel S 


There is nothing else except for our life in this world, we die and we live; and 


we Shall not be resurrected. [Mu minun, 23:37]. 


Ber B60 )7 70 7 7 ar “A 7°? 
ert Saw gl 2/30 Gai fiat 


And they say, there is nothing [else] except this life of ours in this world; we 
die and we live and it is only time that wastes us away. They do not speak 


from knowledge - it is merely their conjecture |Jathiyah, 45:24]. 


L777 b 57 eS ose 


SPL AS head, AL, SNS CMEC ate 


Every soul shall taste death. You will be given your full recompense only on 
the Day of Resurrection. Whosoever is saved from Fire and made to enter 
Paradise [on that day] has truly succeeded. The life of this world is nothing 


but a materialistic delusion [Aal Imran, 3:185]. 


a 4S 
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2M Re VIG AN SINGS 5G 5s SSS (esis 1G (e645 3 
Footnote #42 


Indeed, We have revealed this Qur’an and We shall Protect it. [Hijr 15:9]. 
24a K Qo eee toe z 
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Footnote #43 
No soul knoweth what is hidden for them; among things extremely pleasing 
to the eyes, as a reward of their deeds [Sajdah, 32:17]. 


ahr ee ink 7 Ae oS ate, BRL ITAL TS 
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Footnote #44 
Indeed, the hypocrites are in the lowest depths of hellfire [Nisa’a, 4:145]. 


IN Se JGAAT 5a getty 


Footnote #45 
Indeed Allah has damned the disbelievers and has prepared for them a 
blaze. They shall stay in it forever [Ahzab 33:64-65]. 


Stee “ 3 7 2 Pheer sy 01774-3818 

WITS @ Moe Ahrch eo, wigs alg, 

Footnote #52 

He lets go astray whom He wills, and He guides whom he Wills [Nahl, 16:93]. 


cL U Zz 7 ~7 ee Ss “Ar 
sre 63435 Le Sy 


Footnote #56 
Rather, he is the Messenger of Allah and he is the Seal of all Prophets 
[Ahzab, 33:40] 


Footnote #60 


We have not sent thee, except as a mercy to the universe. [Anbiya’a, 21:107]. 
Cp dE BAAS 

Footnote #64 

Glory to Him, who took His slave on a journey from the Masjid al-Haram 

to the Farthest Mosque [Masjid al-Aqsa, Jerusalem] in a portion of the 

night...[Al-Isra’a, 17:1] 
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Footnote #72 
And We have not sent forth [a Messenger] before you, except men 
[Anbiya’a, 21:7]. 


“ee 44) 4 AKG Ate Kee 
Footnote #82 
Allah Knows well, whither to place His Message [Anaam, 6:124]. 


7 Bt 7%, 


£9C fs ae ES etal 


Footnote #97 
But their [accepting] faith did not benefit them, when they saw Our 
punishment...[Ghafir, 40:85]. 


tchicieteys teas de 


And repentance is not [accepted] from those who keep sinning until death 
comes to them; and one of them says [at the time of death,] ‘I repent now’, 


or of those who die as disbelievers...[Nisa’a, 4:18]. 


a7? ~ on 4 oO 
oe FEE SE Clea eo SUC Ae 5 


Footnote #104 

Whoever disbelieves in Allah after having believed in Him - except who is 
under compulsion while his heart is at peace concerning Islam; but the one 
who disbelieved with an open-heart, upon him is the Wrath of Allah and for 
them [disbelievers] is pe aa [Nah] 16:106]. 
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ghey 


53 


Footnote #110 
And I created you, hs to which you were nothing [Maryam, 19:9]. 


Neca Ko S20 eo 


Indeed, there has passed a time upon the human, when he was not even a 


thing mentioned anywhere [Insan, 76:1]. 


.6e3 G8 SSS, PUES 


Indeed, the tremor of the Final Hour is a terrible thing [Hajj, 22:1]. 
nde oo gh SCE IDS 


Footnote #115 
Indeed, Our saying to a thing, when We Will for it [to exist], that We say 
‘Be’ and it becomes [Nahl, 16:40]. 


Bo AS et “46 
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He has Power over all things [Baqarah, 2:20] 


2 7 od A Ag 
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He is the Creator of every thing [Anaam, 6:101]. 


BE vey 


oe Glo» 


He is the Creator of every thing [Anaam, 6:102]. 
LAs, je as 
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Footnote #121 
Enter paradise for the [good] deeds you used to do [Nahl, 16:32]. 


7 4%? Ae 267 740 oe 
Sp 2S SEINE 
Footnote #125 
Soon his account shall be taken, and [he will be] accounted in an easy 


manner [Inshiqagq, 84:8]. 


Read [aloud] your record; you suffice [for yourself] on this day to take the 


account of your own self [Isra’a, 17:14]. 
407 440 foe 2c a AER e272 
Ce cee SF Le SS Tal 


Footnote #129 

As for him, whose book of deeds is given in his right hand; soon his account 
shall be taken, and [he shall be] accounted in an easy manner; and he shall 
return to his family in happiness; as for him, whose book of deeds is given 
behind his back; soon he shall cry out for extermination; [but] he will be sent 


into a blazing fire [Inshiqagq, 84:7-11]. 
LSgaor 7% % Zee 4 4he Z\F 29°74 7 477 2 Bee Se 
IPOs TANT « BLOT One CTEYORT - BPCOUICO NET FOAV 


G4 4 ere Z3Ae Bae Zed OT ee Ber 4.4 2-S4 

Bhs @ HPL GIS gba SG) OU, 
As for him, who is given his book of deeds in his left hand, he will say ‘Alas! 
Were it that my book of deeds had never been given to me and were it that 


I knew nothing of my account’ [Haqqah, 69:25-26]. 
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Footnote #130 

And the Weighing [of deeds] on that day is true. They, whose scales are 
heavy are indeed the successful ones. And they, whose scales are meagre are 
the ones who have put their own selves into peril and a loss - recompense for 
their unjust rejection of Our signs [Aaraf, 7:8-9]. 


77 oe C8S 
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ZB Ec tA, skates 20 CSAC OR or rte tee 
Ggeble, GE TE ey silly 8 Oy \ AS An yy A> ys 9 
And We shall place the Scales of Justice on the Day of Resurrection... 
[Anbiya’a, 21:47]. 


eZ Ze oh Le ad Cad 
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Footnote #131 
And there is none among you, except that he will have to cross [the bridge] 
upon hell [Maryam, 19:71]. 
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Footnote #132 
Nigh it is, that your Lord Sustainer will bring you forth upon the Extolled 
Station [Isra’a, 17:79]. 
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Footnote #133 
Indeed, Allah will not forgive that partners be ascribed to him [or commit kufr]; 
but may forgive anything besides, for whomsoever He Wills. [Nisa’a, 4:48]. 


Cw? or 


“4 7ni< 7B ee, A775 €a. 4 LONG 
BLES pS MSGS atom I olay ail 


wo 


56 


Footnote #134 
Call upon Me; I will Answer your (prayers) [Ghafir, 40:60]. 


g, 
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Footnote #141 

[Paradise is already] prepared for the pious [Aal Imran, 3:133]. 
2 ts 2 oF 
Sat 554 
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[Hell is already] prepared for the disbelievers [Baqarah, 2:24]. 
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2 4 
O25 51 


They shall abide in it forever [Nisa’a, 4:57]. 
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Appendix C 
TRANSLITERATION KEY 


Arabic Latin Arabic 





Transliteration Similar Sound 
Letter Character Example 
ei! a al amir amazing 
o b oh bab basket 
ba t cl taj t in French trois 
a th col thabit thing 
z j sae jasad jam 
similar to hose 
t h oe hasan no English equivalent 
voiceless pharyngeal fricative 
similar to Scottish loch 
zt kh ares khabar ; : 
no english equivalent 
2 d ole dar d in French dais 
3 dh 383 dhikr there 
5 r wal, rashid trilled r as in rose 
5 Z S Zaki zebra 
ue Ss ee sahl solid 
we sh lk shab shock 
pharyngeal s 
ve $ oe sabr ; . 
no English equivalent 
similar to daughter 
ue d ely diya’a 7 : S 
: no English equivalent 
pharyngeal t 
& 1 + fibb nea 
no English equivalent 
. .. pharyngeal z 
7 Zz Jb zill pharyng 


no English equivalent 
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Arabic Latin Arabic . - ee 
Transliteration Similar Sound 
Letter Character Example 
we arab 
ok ss plc ilm voiced pharyngeal fricative 
& a,1,u,y é ds s 
ae umar no English equivalent 
wee yid 
as in Frenchr 
- gh Jlé ghar rester 
voiced uvular fricative 
4 f ozs fajr flower 
a guttural k 
é q oud garib voiceless uvular stop 
no English equivalent 
Pe} k cakes kitab kin 
J 1 ol! libas late 
e m Jl mal morning 
o n os nur noon 
2 h ga huda house 
r) w ys wazir word 
é y “a yad yellow 
| i alo! idam insight 
a pal atam advent 
L a als bab father 
e i es sarir tree 
es u 3b (ur root 
lc aa alk aalim - 
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Arabic Latin Arabic . : Be 
Transliteration Similar Sound 
Letter Character Example 
£ yi due yid - 
5f ua o5e aud 7 
. sh’sh - ash’shams 
oe sh-sh ash-shams 
i a ora- gale ma’mir - 
+> : . biysa 
t iy or i- - 
” cree ait bi-ysa 
> 513) lu lw 
5 uw or u- - 
= Ngee su-lika 
cleel ag hab separator to distinguish between 
> SSS takhil sounds represented by letter 
pot as hal pairs 
cbeel as-hab separator to distinguish between 
- ues tak-hil sounds represented by letter 
cual as-hal pairs 
superscript oO mi’ to indicate an elision 
- separator when elongation 
7 cyl ma-arib P 8 


follows a vowel 


In transliteration of Arabic names, the definite article ‘al’ is not transcribed always for readability, 


even though it may be incorrect in the original. The following rules are followed: 


a. The ‘al’ is retained when used as an auxiliary, as in Abu Bakr al-Bayhaqi and Badruddin 


al-Ayni. 


b. It is omitted when used alone, as in Bayhaqi or Ayni. 


C. It is retained when the full name of the book is transcribed, but omitted when the book is 


known by its popular name like Durr al-Mukhtar. 


~~’ 
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SOURCES 


This translation is based on the the sources mentioned below. I have 


referred to various commentaries and annotations for clarifications found 


in footnotes. 


I. 


Bad’a al-Amali, et al: An anthology of four classical texts - 
Jawharah al-Tawhid, Bad’ al-Amali, Bayqiniyyah and Rahbiyyah. 
Annotated by Abd al-Salam Shakir and reviewed by Shaykh Adib 
al-Kallas, published by Dar Iqra’a, Damascus, 2001. 


Daw al-Maali li Badyi’l Amali: The well-known commentary of 
Mawilana Ali al-Qari; published in Istanbul in the year 1319 AH 
by Husayn Hilmi al-Katbi, 48 pages. 

Daw al-Mdali li Badyi’l Amaili: Ali al-Qari, annotated by Abd al- 
Salam Shannar; published by Dar al-Bayriiti, Damascus, 2005. 
Daw al-Mdali li Badyi’l Amali: Ali al-Qari, edited by Muhammad 
Adnan Darwish, published by Dar Igra’a, Damascus, 2002. 

Daraj al-Mdéali Sharh Bad’ al-Amali: The commentary of 


Izzuddin Ibn Jamadh [d. 819 AH], Mu’assasah al-Kutub al- 
Thagafiyah, Tripoli, Lebanon, 2011. 


Daraj al-Mdali Sharh Bad’ al-Amali: Manuscript of the above 
from King Saud University #7381, dated around 12 century Hijri. 


Daw al-Mdali and Mukhtasar Sharh Bakri: Both commentaries 
in the same volume, published by Dar Bayriti, 2011; edited by 
Khaldan Ali Zaynuddin. 
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8. Jamiy al-La’ali Sharh Bad’il Amali: A modern commentary by 
Qadi Shaykh Muhammad Ahmad Kandan, Lebanon. He 
completed the commentary in the year 2008 (as mentioned in the 


conclusion). Published by Dar al-Bashayir al-Islamiyyah, 2010. 


9. Nukhbatw’l La’ali - Shaykh Muhammad ibn Sulayman al-Halabi 
al-Rayhawi [d. 1228 AH]. Published in Turkey and reprinted by 
Hakikat Kitabevi, 1996. 


Note: This translation is based on the words and reading affirmed by 


Mawlana Ali al-Qari in his Daw al-Mdaii. 
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ABOUT THE AUTHOR 


Imam Sirajuddin Abu’ Hasan Ali ibn Uthman ibn Muhammad ibn 
Sulayman al-Taymiyy al-Farghani al-Uiashi al-Hanafi “**: Little is 
known about him except that he is the author of the poem on Sunni creed 
famously known as Bad’ al-Amali. The author of Jawahir al-Mudiyyah, 
says that he is the famous author of the qasidah on aqidah composed in 66 
couplets. Nothing much is known about him. It is said that he passed away 
during the plague of 575 AH (1179 CE). The following books are 


attributed to him:’” 
1. Thawagqib al-Akhbar 


2. Ghurar al-Akhbar wa Durar al-Ash-dar (A work concerning 


certain words mentioned in the hadith of the Prophet &) 
3. Mashariq al-Anwar Sharh Nisab al-Akhbar 
4, Yawagit al-Akhbar 


5. The ode: Bad’ al-Amaili on Sunni creed. 


(ew 


Historical Perspective: Imam Uishi is a contemporary of Ghawth al- 
Aazam Sayyid Abd al-Qadir Jilani [d. 561 AH]. Among Hanafis, he is a 
contemporary of Imam Abu’l Hasan Ali al-Marghinani [d. 593 AH], the 
author of Hiddyah; Imam Husayn ibn Mansir al-Farghani Qadi Khan 
[d. 592 AH] and Imam Alauddin Abt Bakr ibn Mastitd al-Kasani [d. 587 
AH], the author of Badayiy al-Sanayiy. Chronologically, this text comes 





49 Abd al-Salam Shannar’s preface: Hadiyyah al-Adrifin, 1/700; Zirkily in Adlam, 4/310. 
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after the famous Agidah al-Nasafiyyah, which was written by Imam Umar 


ibn Muhammad an-Nasafi [d. 538 AH] and appears to be the versification 


of this text. This poem was completed in the year 569 AH.’ 


Commentaries: 


1. 


3. 


Daw al-Mdali - Mulla Ali al-Qari [d. 1014 AH]. It is the best 
known and the most commonly available commentary of the 
poem. Dar al-Bayruti has published it separately with annotations 
of Shaykh Abd al-Salam Shannar. Recently a second edition, with 
footnotes of Shaykh Khaldin Ali Zaynuddin has been published 
[2011] along with commentary of Al-Bakri. 


Daraj al-Mdéali - Imam {[zzuddin Muhammad ibn Jamaah al- 
Shafiyi [d. 819 AH] edited and annotated by Majdi Ghassan Martf. 


Al-La’ali fi Sharh al-Amali (Mukhtasar Sharh al-Bakri) - 
Radiyuddin Abu’l Qasim ibn Husayn al Bakri [passed away 
around 1121 AH]. Published by Dar al-Bayruti. 


Sharh Qasidah Bad’a al-Amali - Shaykh Nar Muhammad ibn 
Abd al-Rahim al-Lahori [d. 1157 AH]. Published by Dr. Khaliq 
Dad Malik, HoD of Arabic Department, University of Punjab, 
Pakistan. It is published by University of Punjab, during the 
academic year 2003-2005. 





150 Yamani as mentioned in Tabaqat al-Hanafiyyah; Kashf al-Zunin, 2/1350. 
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5. Nukhbatu’l La’ali - Shaykh Muhammad ibn Sulayman al-Halabi 
al-Rayhawi [d. 1228 AH]. Published in Turkey and reprinted by 
Hakikat Kitabevi, 1996. 


6. Tuhfat al-A’dali Hashiyah Daw al-Mdali - A supercommentary 


on Qari’s commentary by an unknown author. 


7. Jamiy al-La’ali - A modern commentary on the poem by Shaykh 
Muhammad Ahmad Kanaan of Lebanon. In this commentary, the 


author has rearranged the lines of the poem according to topics. 
Haji Khalifah has mentioned’ the names of some more commentaries: 


8. Hidayah Mina’l Iytiqad li Kathrati Nafyihi Bayn al-[bad - 
Commentary of Muhammad ibn Abd Bakr al-Razi, which he 
completed in 751 AH. 


9. Commentary of Shaykh Shamsuddin Muhammad _ al-Niksari 
[d. 901 AH]. 


10. Nafis al-Riyad li Iydami'l Amrad - Brief commentary by Shaykh 
Khalil ibn al-Ala’a al-Najari al-Yamani [d. 632 AH]. 


11. Commentary of Shaykh Muhammad ibn Ahmad ibn Umar al- 
Antaki al-Hanafi. 





151 Kashf al-Zuniin, 2/1350. 
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Majdi Ghassan, in the preface of Daraj al-Mdali mentions the following 


commentaries: 


12. Maflad al-Mithal fi’l Aqayid al-Islamiyyah wa Manbd al-Kamal 
fil Masayil al-Kalamiyyah - Imam fzzuddin Muhammad ibn 
Jamaah al-Shafiyi [d. 819 AH]. 


13. Uqid al-La’ali - Muhammad al-Nisabiari. 

14. Nashr al-La’ali — Tanusi al-Hanafi. 

15. Nur al-Mdali - Ibn al-Katib al-Yankajriyyah al-Yaziji 

16. Daw al-La’ali- Supercommentary on the commentary of Yaziji. 
17. Sharh Bad’a al-Amali by Mir ashi. 


18. Sharh Bad’a al-Amali by Aydani. 
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